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PREFACE. 


When  any  person  publishes  a new  book,  I suppose  it  is 
generally  expected  that  be  will  give  some  reason  for  so  doing, 
or  make  some  apology  for  troubling  the  world  with  his  opin- 
ions or  lucubrations.  The  author  of  this  essay,  some  fifty 
years  ago,  was  commissioned  to  preach  the  gospel  to  his  fellow 
sinners.  Having  passed  through  the  usual  preparatory  train- 
ing, according  to  the  most  orthodox  theological  systems  in 
vogue,  he  chose  for  his  field,  the  uncultivated  portions  of 
human  society,  or  what  are  commonly  called  the  moral  desola- 
tions of  the  country,  where  the  stated  ministrations  of  the 
Gospel  had  not  before  been  established.  But  he  soon  found, 
that  human  agents  in  general  were  endowed  with  common 
sense,  and  that  many  of  them  were  inclined  to  think  for  them- 
selves, and  to  doubt,  or  disbelieve  what  they  could  not  under- 
stand, or  what  contradicted  the  intuitions  of  their  own  intel- 
lect, or  the  common  sense  with  which  God  had  endowed 
them.  As  the  orthodox  systems  of  theology  included  many 
doctrines,  so  called,  which  were  considered  as  fundamental 
and  essential  dogmas  of  the  true  system  of  Christianity,  but 
which  were  still  totally  inexplicable  to  all  human  intellect, 
and  contradicted  every  intuition  of  common  sense,  and  every 
principle  of  moral  rectitude  conceivable  by  human  intelligents, 
it  was  found  impossible  to  induce  men  to  practically  believe 
such  dogmas.  And  it  was  soon  found,  that  those  who  assent- 
ed to  them,  and  professed  to  believe  them,  because  they  were 
found  in  the  confession  of  faith  and  in  the  catechism,  had  no  more 
real  faith  in  them,  than  the  professed  infidel.  This  naturally 
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led  to  the  inquiry,  whether  God  had  actually  delivered  to 
men,  for  their  salvation,  for  their  practical  belief,  and  the 
direction  of  their  daily  conduct,  a system  of  inexplicable  mys- 
ticisms. Rejecting  all  human  authority,  and  applying  only 
common  sense  to  the  investigation  of  the  Christian  system  as 
taught  in  the  Bible,  the  result  of  many  years  of  careful  study 
and  much  intense  thinking  and  observation  on  the  subject 
was,  that  Christianity  is  not  a system  of  incomprehensible 
mysticism  that  can  not  be  understood  by  any  human  intellect, 
nor  explained  on  any  common  sense  principles  of  moral  recti- 
tude, but  a system  of  plain  truth,  designed  to  be  understood, 
believed,  and  reduced  to  practice  by  those  to  whom  it  is 
revealed,  even  by  all  men  in  general,  during  their  probation 
in  the  flesh. 

The  absurdity,  and  contradiction  of  supposing  a system  of 
revealed  religion,  faith,  and  practical  duty,  still  incomprehen- 
sible, and  totally  inexplicable  to  the  reason,  and  intellectual 
intuitions  of  those  to  whom  it  was  revealed  for  their  practical 
use  and  salvation,  seemed  too  great  to  be  passed  in  silence, 
and  to  require  some  testimony  in  favor  of  truth  and  common 
sense.  The  author  had,  therefore,  after  forty  years  of  investi- 
gation, prepared  a volume  of  several  hundred  pages,  giving 
his  views  on  a number  of  topics  connected  with  the  subject. 
But  the  approach  of  a financial  collapse  induced  him  to  aban- 
don, (for  the  present,  at  least,)  the  idea  of  publishing.  And 
yet,  it  seemed,  that  God  was  not  willing,  in  his  good  provi- 
dence, to  dismiss  him  till  he  had  spoken  out.  Selecting,  there- 
fore, a single  kindred  topic,  he  has  endeavored  to  give  in  this 
essay,  a little  specimen  of  his  method  and  design,  in  thinking 
and  writing  on  the  subject.  The  result  is  with  God,  but  time 
may  reveal  it.  May  it  be  for  his  honor,  and  the  good  of  all 
interested. 
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THE  LAW  OF  SIN  AND  DEATH. 


INTRODUCTION. 

In  the  seventh  ancl  eighth  chapters  of  the  Epistle  to  the 
Romans  the  Apostle  describes  a law,  which  he  found  still 
abiding  in  his  members,  after  his  regeneration,  and  bringing 
him  into  captivity,  to  the  law  of  sin.  This  law  he  contrasts 
repeatedly  with  the  law  of  God,  and  with  the  law  of  his 
mind,  and  shows  their  perfect  contrariety  and  opposition  to 
each  other.  In  chapter  vii.  24,  he  represents  the  influence 
of  this  law  of  sin  and  death  as  a most  grievous  burden  and 
profound  affliction  to  his  soul.  But  at  the  same  time,  he 
rejoices  with  thanksgiving  in  the  sure  prospect  of  perfect 
deliverance  from  this  affliction,  through  Jesus  Christ  our  Lord. 
In  chapter  viii.  2,  he  ascribes  his  deliverance  from  the  law  of 
sin  and  death,  to  “the  law  of  the  Spirit  of  life  in  Christ 
Jesus.”  We  learn  also  from  the  whole  context,  that  this  law 
of  the  Spirit  of  life  in  Christ  J esus,  can  mean  nothing  else,  less 
or  more,  than  the  law  of  God  and  the  law  of  his  mind,  or 
that  law,  obedience  to  which,  had  since  his  conversion,  become 
the  generic  volition  of  his  mind,  or  the  ruling  purpose  of  his 
soul.  This  law  of  the  Spirit  of  life  in  Christ  Jesus  consists  of 
that  entire  revelation  of  the  will  of  God  to  men  for  their  sal- 
vation, contained  in  the  Bible,  including  the  moral  law  and  the 
gospel  of  Christ,  with  all  the  illustrations  of  the  same,  con- 
tained in  the  history  and  ordinances  of  the  church.  The 
Apostle  tells  us,  chapter  viii.  3 ; that  this  higher  law  was 
weak  through  the  flesh,  antecedent  to  the  revelation  of  the 
great  mystery  of  godliness,  the  incarnation  of  the  Deity. 
Previous  to  such  revelation,  or  exclusive  of  that  important 
fact,  the  moral  law  was  not  competent  to  deliver  the  sinner 
from  the  law  of  sin  and  death.  But  when  this  mystery  was 
revealed  to  the  sinner,  who  had  fallen  under  the  influence 
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of  the  law  of  sin  and  death,  it  became  able  to  save  the  soul 
of  the  believing  sinner.  Or,  it  became  what  Paul  affirms  of 
it,  “ the  power  of  God  unto  salvation  to  every  one  that  believ- 
eth.”  Or,  as  David  describes  it,  it  was  “ perfect,  converting 
the  soul.”  Or,  as  expressed  in  this  connection,  it  became 
“the  law  of  the  Spirit  of  life  in  Christ  Jesus,”  freeing  the 
believing  sinner  from  the  influence  and  consequences  of  his 
past  transgressions.  That  this  is  the  true  meaning  of  the  pass- 
age appears  obvious  from  the  effect  and  final  result  ascribed 
in  the  subsequent  context.  The  effect  was  “ That  the  right- 
eousness of  the  law  might  be  fullfilled  in  us,  who  walk  not 
after  the  flesh,  but  after  the  Spirit.”  The  final  result  ascribed 
was  the  deliverance  of  the  creature  itself,  that  is  the  regene- 
rated believer,  “ From  the  bondage  of  corruption  into  the 
glorious  liberty  of  the  children  of  God  ;”  or,  into  the  adoption, 
to  wit,  the  redemption  of  the  body. 

Now  if  this  law  of  the  Spirit  of  life  in  Christ  Jesus,  free  the 
sinner  from  the  law  of  sin  and  death — If  it  convert  the  soul 
— If  it  be  able  through  faith  to  save  the  soul,  and  be  the  real 
power  of  God  unto  salvation  to  every  one  that  believeth — If 
the  law  of  sin  and  death  be  a perfect  contrariety  to  the  law 
of  the  Spirit  of  life  in  Christ  Jesus — If  the  contrast  which  the 
Apostle  exhibits  in  the  passages  quoted,  be  a true  and  just 
contrast — If  so,  we  may  infer  with  entire  confidence,  that  a 
correct  analysis  of  the  law  of  sin  and  death,  must  exhibit  the 
true  theory  of  human  depravity;  or,  of  that  state  of  sin, 
guilt,  and  misery,  from  which  God  the  infinite  Spirit  saves  sin- 
ners, through  the  redemption  wrought  by  Christ.  If  the  law 
of  the  Spirit  of  life  in  Christ  Jesus,  furnish  a complete  remedy 
for  the  plague  of  sin  and  its  fatal  consequences,  then  the  law  of 
sin  must,  when  analyzed,  develop  the  entire  cause  of  the 
disease,  and  its  consequents,  from  which  the  sinner  is  saved. 

In  order  to  obtain  a correct  analysis  of  the  law  of  sin  and 
death,  it  will  be  necessary  : 1st.  To  ascertain  what  sin  is,  how 
it  is  created,  and  what  is  its  specific  nature.  2nd.  To  define 
the  true  signification  of  the  term  law,  in  this  peculiar  relation 
to  sin.  3d.  To  trace  the  process  by  which  sin  operates  on  the 
subject  from  its  first  inception,  till  it  issues  in  death. 
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CHAPTER  I. 

SIN. HOW  ORIGINATED. ITS  NATURE. 

1st.  What  is  sin  ? The  thing  called  sin  is  by  Paul  very 
often  personified,  and  a variety  of  agency,  action  and  conse- 
quents ascribed  to  it.  But  the  meaning  of  the  word  sin,  is 
perhaps  as  definitely  fixed,  and  as  precisely  limited  to  a single 
thing,  as  the  meaning  of  any  other  word. 

It  is  a very  few  times  used  metaphorically  in  the  Bible  to 
signify  a propitiatory  sacrifice  for  sin.  Perhaps  once  or  twice, 
to  signify  the  punishment  incurred  by  sin.  “And  the  calves  of 
Jeroboam  are  once  called  the  sin  of  Samaria.”  But  the  literal 
meaning  of  the  word,  is  uniformly  limited  to  one  identical 
thing;  and  our  inquiry  relates  to  that  very  thing : the  thing 
that  incurs  guilt,  and  that  exposes  the  author  to  penal  suffer- 
ing. In  the  First  Epistle  of  John,  iii.  4,  we  have  a clear,  full, 
and  precise  definition  of  sin,  by  the  inspired  Apostle.  “ Who- 
soever committeth  sin,  transgresseth  also  the  law,  for  sin  is 
the  transgression  of  the  law.”  This  definition  fixes  the  mean- 
ing of  the  term  sin  to  a particular  relation,  and  limits  it  exclu- 
sively to  that  specific  relation  alone.  The  particular  relation 
to  which  sin  is  limited  by  this  definition,  is  the  relation  which 
the  voluntary  action  of  a moral  agent  sustains  to  the  law  of 
God,  when  such  agent  transgresses  that  law. 

The  use  of  the  relative  “ whosoever,”  extends  the  meaning 
of  this  definition  to  every  sinning  agent  of  the  human  family, 
and  to  every  act  of  transgression,  of  each  sinning  agent.  The 
use  of  the  adverb  “ also,”  identifies  exclusively  every  act  of 
transgression,  with  the  odious  thing  called  sin.  And  the  use 
of  the  conjunction  “for,”  unites  inseparably  every  thing  that 
may  be  called  sin,  or  sinful,  to  the  specific  relation,  designated 
as  transgression  of  the  law.  “For  sin  is  the  transgression 
of  the  law.”  So  that  to  predicate  sin  of  any  thing  that  does 
not  amount  to  actual  transgression,  or  does  not  sustain  that 
specific  relation  to  the  law  of  God,  is  solecistic  and  false. 
Or  to  irfapute  sin  to  any  agent,  whose  character  does  not  in- 
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elude  that  relation  to  the  laiv,  is  a false  and  slanderous  accusa- 
tion. “For  sin  is  not  imputed,  when  tliere  is  no  law,”  Rom. 
v.  13;  “And  where  no  law  is,  there  is  no  transgression.” 
Rom.  iv.  15.  It  is  therefore  perfectly  obvious  that  certain 
antecedents  must  in  every  case  exist,  before  it  is  possible  that 
sin  should  exist. 

1st.  A supreme  moral  governor,  whose  rightful  prerogative  it 
is  to  enact  laws,  or  prescribe  a rule  of  moral  action,  must  pre- 
exist. 2nd.  A moral  agent  capable  of  understanding  law  and 
feeling  obligation.  3d.  A law  actually  pronounced,  or  enact- 
ed by  the  rightful  Sovereign.  4th.  The  agent  must  have 
known,  perceived,  or  understood,  what  the  law  required, 
and  must  have  felt  the  obligation  which  the  law  imposed. 
5th.  He  must  have  been  free  to  act,  and  must  have  possessed 
the  ability  to  act,  either  in  obedience  or  transgression  of  the 
law,  according  to  his  own  volition  or  choice.  6th.  Some  motive 
influence  to  act  must  have  been  perceived,  felt,  or  supposed 
by  the  agent.  7th.  The  agent  must  have  really  acted,  and 
must  have  put  forth  that  particular  kind  of  action,  or  acted  in 
that  manner  or  direction,  which  constitutes  transgression  of 
the  law  before  sin  could  exist. 

The  common  sense  of  all  mankind,  the  intuition  of  all  human 
intellect,  teaches  the  absolute  necessity  of  the  existence  of  all, 
and  of  each  of  these  antecedents,  before  sin  can  possibly  exist 
in  the  case  of  any  human  agent.  The  Bible  uniformly,  dis- 
tinctly, and  without  any  exception,  teaches  the  same  absolute 
necessity.  “ For  by  the  law  is  the  knowledge  of  sin,”  Rom. 

iii.  20  ; “ For  'where  no  law  is  there  is  no  transgression,”  Rom. 

iv.  15  ; “ Ray  I had  not  known  sin,  but  by  the  law:  for  I had 
not  known  lust  except  the  law  had  said  thou  shalt  not  covet,” 
Rom.  vii.  7.  The  only  law  recognized  in  the  Bible  as  binding 
on  human  agents,  or,  as  giving  moral  character  to  their  volun- 
tary actions,  is  that  higher  law  of  the  Lord,  which  is  perfect, 
converting  the  soul,  which  Paul  calls  the  gospel  of  Christ,  the 
power  of  God  unto  salvation,  and  by  which  he  affirms,  all  men 
shall  be  judged,  and  the  retributions  of  his  moral  kingdom  be 
distributed,  “ in  the  day  when  God  shall  judge  the  secrets 
of  men  by  Jesus  Christ  according  to  my  gospel,”  Rom.  ii. 
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6-1 G ; “But  sin  is  not  imputed,  when  there  is  no  law,”  Rom. 
- v.  13. 

No  person  of  common  sense,  when  as  a magistrate,  judge, 
or  juror,  he  is  called  to  judge  of  the  conduct  of  his  fellow 
creature,  ever  imputes  crime  to  him,  till  he  is  convinced  of 
the  existence  of  all  these  antecedents.  If  any  one  of  them  is 
lacking,  or  is  not  fully  proved  to  have  existed,  by  the  testi- 
mony exhibited,  his  verdict  is,  not  guilty.  And  the  Bible 
contains  not  a word  or  syllable  imputing  sin  or  guilt  to  a 
human  agent,  where  all  or  any  of  these  antecedents  is  not 
affirmed,  or  necessarily  presupposed. 

Hence,  those  persons  who  predicate  sin,  or  guilt,  or  innate 
moral  depravity,  of  human  nature,  or  of  any  human  agent,  or 
of  any  endowment,  emotion  or  susceptibility  of  a human  agent, 
antecedent  to  the  voluntary  action  of  such  agent,  under  the 
motive  influence  of  law,  or  before  he  has  actually  transgressed, 
are  in  a great  error.  They  err  in  affirming  what  they  do  not 
know ; and  what  their  own  common  sense,  or  the  normal  in- 
tuitions of  their  own  intellect  tell  them  is  false.  They  err  in 
affirming  what  contradicts  the  word  of  God,  and  the  eternal 
and  unchangeable  principles  of  moral  rectitude  as  conceived  by 
themselves.  When  they  quote  the  word  of  God  to  prove  their 
affirmations,  they  misunderstand,  misinterpret,  and  grossly  per- 
vert and  falsify  the  scriptures.  For  example,  they  quote  Eph. 
ii.  3.  “ And  were  by  nature  the  children  of  wrath  even  as 

others,”  to  prove  that  human  agents  are  born  sinners,  are 
morally  depraved  when  they  come  into  the  world,  and -are 
guilty  before  they  have  done  any  thing,  or  known  any  thing, 
or  commenced  voluntary  action.  But  the  Apostle  says  no- 
thing of  the  kind  in  that  passage,  nor  makes  the  least  allusion 
to  the  character  or  condition  of  human  agents  at  their  birth, 
or  antecedent  to  their  voluntary  action,  under  motive  influence 
of  law.  The  Apostle  tells  us,  that  the  saints  at  Ephesus,  and 
himself  also,  at  the  time  of  their  conversion,  had  become  liable 
to  suffer  wrath,  as  the  natural  consequence  of  a continuous 
course  of  actual  voluntary  transgression  of  the  law  of  God  ; 
or,  as  the  natural  result  of  walking  in  time  past,  according  to 
the  course  of  this  world,  according  to  the  prince  of  the  power 
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of  the  air,  the  spirit  that  now  worketh  in  the  children  of  diso- 
bedience, and  having  their  conversation  in  the  lusts  of  the  flesh, 
fulfilling  the  desires  of  the  flesh  and  of  the  mind.  The  condi- 
tion expressed  by  the  metaphor  “ children  of  wrath,”  is  a con- 
dition acquirable  only  by  actual  transgression  of  the  law  of 
God,  by  deeds  done  in  the  body.  And  whenever  scripture  is 
quoted  to  prove  innate  moral  depravity  or  sin,  or  guilt,  or  lia- 
bility to  penal  suffering,  antecedent  to  positive  transgression 
of  law,  it  is  perverted,  and  the  testimony  of  God  is  falsified. 

The  inquiry  may  here  be  suggested,  how  does  it  happen, 
that  so  many  learned,  great,  and  pious  theologians,  have  for 
ages  thus  erred  and  perverted  the  language  of  inspiration  ? I 
answer,  it  has  so  happened,  because  their  own  minds  have  been 
first  perverted  by  adopting  the  false  pagan  dogma  of  Platonic 
philosophy,  that  every  antecedent  is  of  the  same  nature  and 
moral  quality  as  its  consequent,  and  that  the  consequent  always 
derives  its  moral  character  from  the  antecedent.  That  is,  the 
sinner  commits  sin  solely  because  he  was  a sinner,  before  he 
committed  sin. 

It  is  true  that  human  agents,  in  consequence  of  the  sin  of 
their  antecedents,  are  born  with  a depraved  physical  organiza- 
tion. They  come  into  the  world,  and  commence  their  exist- 
ence in  a vitiated,  frail,  sickly  and  dying  animal  body.  In 
consequence  of  this,  their  animal  instincts,  appetites  and  pas- 
sions, are  vitiated,  disordered  and  precociously  developed,  and 
often  become  uncontrollable,  before  the  moral  sense  begins  to 
be  developed.  While  on  the  other  hand,  the  intellectual  and 
moral  susceptibilities,  for  want  of  a healthy  and  elastic  physi- 
cal machine,  or  animal  body,  are  for  a length  of  time,  more  or 
less,  retarded  in  their  development,  and  in  a large  proportion 
of  the  race,  are  never  developed  at  all  into  a moral  agent, 
or,  an  accountable  subject  of  moral  government,  while  they 
continue  in  the  flesh.  In  the  case  of  those  human  agents  who 
live  to  develop  their  moral  sense,  and  begin  to  form  a moral 
character,  these  vitiated  animal  instincts,  appetites  and  pas- 
sions, increased  and  aggravated  by  social  circumstances,  by 
defective  and  vicious  training,  and  foolish  indulgence,  have 
generally  surrounded  them  with  numerous  motive  influences 
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tending  to  induce  them  to  commit  sin,  when  they  commence 
moral  agency.  After  their  intellectual  and  moral  susceptibili- 
ties are  sufficiently  developed  to  act  under  the  motive  influ- 
ence of  law,  and  give  moral  character  to  their  actions;  these 
motive  influences  to  sin,  prevail  in  their  partially  developed 
minds,  over  the  motive  influences  of  the  law,  and  they  choose 
to  transgress,  rather  than  obey.  And  each  one  for  himself 
originates  sin,  incurs  guilt,  contracts  moral  depravity,  and 
commences  the  formation  of  a sinful  character.  Each  one  by 
the  free  voluntary  action  of  his  own  will,  in  view  of  such 
motives  as  are  present  in  the  case  and  at  the  time,  gives  that 
moral  hue  to  his  action  which  constitutes  it  a sin.  And  this 
vicious  and  odious  hue,  which  constitutes  the  sin,  exists  and  is 
seen  only  in  the  relation  which  the  voluntary  action  sustains 
to  the  law  of  God.  It  is  this  relation  to  the  law  called  trans- 
gression, which  alone  is  ever  called  sin  in  the  Bible.  And  the 
sin  is  exclusively  the  sin  of  the  agent,  who  puts  forth  the 
act  of  transgression : it  constitutes  a portion  of  his  moral 
character,  because  he  is  the  sole  author  and  cause  of  its  exist- 
ence. He  created  it ; he  brought  it  into  being  by  his  own  vol- 
untary action.  His  volition  was  the  immediate  and  invari- 
able antecedent.  Thus,  every  individual  human  agent  to 
whom  sin  is  imputed  in  the  word  of  God,  or,  can  be  justly 
imputed,  or  whose  character  sustains  the  least  taint  of  moral 
evil,  has  himself  originated  the  same,  by  the  free  voluntary 
action  of  his  own  will  under  motive  influence  of  the  law  of 
God. 

So  much  for  the  present  may  suffice  concerning  the  origin 
of  sin,  in  the  case  of  every  individual  in  whose  character,  con- 
dition, or  relations,  the  thing  exists.  And  so  much  the  common 
sense  of  all  men,  and  the  uniform  testimony  of  the  word  of 
God,  teach  us  without  exception  or  contradiction. 

With  respect  to  the  nature  of  sin,  we  have  already  discov- 
ered that  it  is  the  distinguishing  quality  of  a certain  specific 
relation.  Its  opposite  or  contract  is  called  holiness,  or  right- 
eousness, which  qualifies  another  and  perfectly  opposite  relation 
to  the  law  of  God.  These  two  qualities  distinguish  all  the 
relations  of  all  the  voluntary  actions  of  moral  agents,  to  the 
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law  of  God,  into  two  classes,  good  and  bad,  right  and  wrong, 
holiness  and  sin.  And  the  characters  of  the  agents  or  authors 
of  such  actions,  are  distinguished  into  good  and  bad,  holy  and 
sinful,  only  by  the  qualities  of  these  relations  to  the  law  of 
God.  The  moral  characters  of  the  subjects  of  the  divine  gov- 
ernment are  made  up  exclusively  of  actions  bearing  such 
relations  to  the  higher  law. 

As  the  relations  of  things  have  no  actual  existence  separate 
from  the  things  thus  related,  so  also  the  qualities  of  such  rela- 
tions, can  have  no  substantive  or  real  existence  separate  from 
the  relations  thus  qualified.  It  is  obvious,  therefore,  that  sin 
can  have  no  real  existence  in  the  abstract,  but  can  only  co-exist 
with  the  relation  it  qualifies.  And  that  relation  can  only 
co-exist  with  the  action  thus  related.  But  action  considered 
abstractly,  that  is,  separate  from  the  agent,  or  cause  of  it,  and 
his  relations  to  the  law,  and  the  lawgiver,  is  a mere  event 
without  any  moral  quality  or  desert.  Suppose  the  action  to 
be  a stroke,  which  causes  the  death  of  a man.  If  the  author 
of  it  be  an  idiot,  or  a brute  animal,  or  if  it  be  caused  by  a 
piece  of  wood,  moved  by  physical  influence  only,  there  is  no 
sin  committed,  because  there  is  no  relation  in  the  case,  to 
which  that  quality  canattach.  And  there  is  no  such  relation, 
because  there  is  no  agent,  whose  action  can  sustain  such  rela- 
tion. Volition  under  the  influence  of  conscience,  or  the  moral 
sense,  being  an  essential  attribute  of  the  agent,  who  can  sus- 
tain such  relation.  Therefore,  sin,  in  its  very  nature,  and 
guilt  its  immediate  consequent,  are  inseparable  from  the  agent, 
who  originates,  or  brings  into  being  the  sinful  action.  It 
pertains  exclusively  to  his  personal  identity,  and  can  no  more 
be  separated  from  him,  and  become  the  sin  and  guilt  of  an- 
other, than  his  identity  can  be  separated  and  become  the 
identity  of  another  agent. 

Again,  such  is  the  nature  of  sin,  that  it  can  not  be  truly 
predicated  of  any  person  or  thing,  but  a free  moral  agent, 
acting  under  the  motive  influence  of  the  higher  law,  or  of  the 
character  or  voluntary  action  of  such  agent.  The  relation, 
which  sin  qualifies,  is  relation  to  the  law.  But  the  act  can 
have  no  relation  to  law,  unless  it  bo  performed  under  the  mo- 
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tive  influence  of -the  law,  either  in  concurrence  with,  or 
against  it.  And  the  agent  can  sustain  no  relation  to  law,  nor 
act  with  any  reference  to  law,  till  he  understands  what  the 
law  requires.  The  law  may  exist,  and  exhibit  paramount  ob- 
ligations to  act  in  a certain  method,  but  it  can  exercise  no 
motive  influence  on  any  agent,  till  such  agent  understands  the 
requirements  of  the  law,  and  feels  obligation  imposed  by  the 
law.  Therefore,  because  my  sin  is  created,  brought  into  ex- 
istence, or  caused  to  be,  solely  by  my  voluntary  action  in 
transgressing  the  law,  it  necessarily  follows,  that  the  agency 
of  no  other  being  can  ever  make  me  a sinner,  not  even 
omnipotence.  The  sin  of  other  agents  may  bear  the  relation 
of  remote  antecedence,  to  my  sin,  and  may  thus  present  mo- 
tive influences  to  induce  me  to  sin.  But  they  cannot  cause 
the  existence  of  my  sin,  because  every  intelligent  being  is  a 
cause,  an  adequate  cause,  an  efiicient  cause,  an  original  cause, 
and  the  sole  or  only  cause  of  his  own  actions.  Motive  influ- 
ences may  be  necessary  antecedents  to  voluntary  action.  But 
they  cannot  be  immediate  antecedents  or  cause  to  the  moral 
quality  of  voluntary  action.  For  the  moral  quality  of  the  action 
is  always  created  by  the  volition  or  choice  of  the  agent,  in  view 
of  these  antecedent  motive  influences ; and  because  no  ante- 
cedent can  be  the  cause  of  an  event,  but  an  immediate  and 
invariable  antecedent.  If  it  be  not  an  immediate  antecedent, 
some  other  antecedent  must  intervene  as  the  true  cause.  If 
it  be  not  an  invariable  antecedent  the  event,  or  change,  may 
take  place  without  it,  and  therefore  cannot  depend  upon  it  in 
the  relation  of  cause.  Thus  the  volition  of  the  agent  always 
intervenes  between  the  moral  quality  of  his  action,  and  all 
motive  influence  to  act,  either  right  or  wrong ; and  every 
agent,  in  order  to  act  responsibly  and  give  his  actions  moral 
character,  must  necessarily  act  with  entire  freedom  and  perfect 
ability  to  concur  with  or  reject  and  resist,  either  the  less  or 
the  greater,  the  most  powerful  or  the  weakest  motive  influ- 
ence, according  to  his  own  choice.  And  because  the  higher 
law,  with  its  paramount  motive  influences,  must  necessarilv  be 
present  when  it  is  transgressed,  sin  cannot  be  committed  but 
in  opposition  to  the  strongest  motive  influence  present,  and  no 
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motive  influence  can  cause  or  necessitate  the  moral  character 
of  voluntary  action,  either  good  or  bad.  Therefore  the  ex- 
istence of  sin,  antecedent  to  the  voluntary  action  of  the  sub- 
ject, under  the  motive  influence  of  the  law  of  the  Lord,  is  an 
absolute  moral  impossibility. 


CHAPTER  II. 

THE  LAW  OF  SIN  AND  DEATH  DEFINED. 

In  what  sense  is  the  word  law  used,  when  predicated  of  sin, 
as  in  the  phrase  “ the  law  of  sin,”  used  by  Paul  to  the  Ro- 
mans ? There  are  two  significations  of  the  term  law,  as  used 
in  the  Bible,  the  one  literal  and  the  other  metaphorical.  When 
used  in  the  literal  sense,  it  always  signifies  or  implies  sotae 
rule  of  action,  prescribed  by  rightful  authority,  imposing  obli- 
gation on  an  intelligent  moral  agent.  In  this  primary  and 
literal  sense  the  word  is  used  in  a great  variety  of  relations, 
both  in  the  Bible,  in  other  books  and  in  common  parlance. 
Thus  we  read  of  the  law  of  the  Lord,  the  moral  law,  the  law 
of  the  state,  the  municipal  law,  the  law  of  nations  and  the  law 
of  nature.  In  all  such  cases  a rule  of  action  by  rightful  au- 
thority and  obligation  imposed  are  expressed  or  implied.  But 
in  this  literal  sense  it  can  never  be  truly  or  properly  applied 
to  sin.  For  sin  in  all  its  aspects,  in  every  possible  relation,  is 
transgression  of  the  law.  But  in  the  metaphorical  sense  law 
is  often  used  to  signify  any  uniform  or  invariable  method,  in 
which  relative  changes  succeed  each  other.  Thus  in  reference 
to  animal  development,  we  speak  of  the  laws  of  animal  life  and 
health.  In  this  sense  we  have  the  laws  of  vegetation,  the  law 
of  gravitation,  and  a great  variety  of  physical  laws.  In  all 
these  cases  there  is  implied  certain  invariable  conditions,  and 
a uniform  method,  in  which  the  successive  changes  take  place, 
to  reach  the  ultimate  result.  And  if  these  conditions  fail,  or 
this  method  be  interrupted,  the  result  must  fail.  Such  is  the 
law  of  sin  and  death. 
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The  process  by  which,  in  the  case  of  any  human  subject  of 
moral  government,  sin  issues  in  death,  is  supposed  to  depend 
on  certain  conditions,  and  to  proceed  in  a certain  method,  and 
when  these  fail  or  are  interrupted,  the  result  will  not  come  to 
pass.  If  in  the  present  state  of  probation  under  the  dispensa- 
tion of  grace,  any  human  agent  transgresses  the  law  of  God, 
he  thereby  becomes  a sinner,  and  puts  himself  voluntarily 
under  the  motive  influence  of  the  law  of  sin  and  death. 
Though  the  sin  of  his  predecessors  has  had  a most  malignant 
and  lamentable  influence  on  his  condition  and  circumstances  as 
an  intelligent  agent  and  sensitive  being,  even  before  his  ac- 
tual transgression  ; yet  he  himself  remains  innocent.  The 
malignant  influence  has  not  yet  reached  his  voluntary  ac- 
tion, nor  attainted  his  moral  character  with  pravity  or  guilt. 
His  nature,  as  an  intellectual  being,  as  a moral  agent,  and 
a subject  of  moral  government,  is  as  free  from  sin,  and  as 
incapable  of  penal  infliction  and  suffering,  as  it  was  the  moment 
it  came  from  the  hand  of  the  infinite  Creator,  in  the  case  of 
Adam.  Because  he  hath  not  yet  transgressed ; and  because 
under  God’s  free  and  perfect  government,  innocent  subjects 
are  not  made  slaves,  because  some  of  their  ancestors  wTere  vile 
enough  to  sell  themselves  into  bondage. 

The  great  leading  principle,  or  first  section  of  the  law  of  sin 
and  death,  is  well  defined  by  the  Saviour,  in  his  discourse  with 
FIcodemus,  John,  iii.  20;  “For  every  one  that  doeth  evil 
hatetli  the  light,  neither  cometh  to  the  light,  lest  his  deeds 
should  be  reproved.”  This  definition  is  very  plain,  simple,  and 
and  easily  understood.  It  was  perfectly  illustrated  and  its 
truth  confirmed,  in  the  case  of  the  first  transgression  ever 
committed  by  a human  agent.  It  is  also  experimentally 
proved  and  perfectly  understood,  by  every  agent  who  com- 
mits an  evil  deed.  He  declares  by  his  actions,  as  Adam  and 
Eve  did,  that  he  understands  it,  that  he  sees  it,  that  he  feels 
and  knows  it,  in  every  nerve  of  his  body,  and  every  emotion 
of  his  soul.  Or,  as  Job  describes  the  murderer,  the  thief,  the 
adulterer  and  burglar;  see  Job,  xxiv.  13-17 ; “They  are  of  those 
that  rebel  against  the  light ; they  know  not  the  ways  thereof, 
nor  abide  in  the  paths  thereof.  For  the  morning  is  to  them 


18 


THE  LAW  OF  SIX  AXD  HEATH  DEFINED. 


even  as  the  shadow  of  death  ; if  one  know  them,  they  are  in 
the  terrors  of  the  shadow  of  death.”  The  process  by  which 
this  definition  is  confirmed,  may  be  thus  explained.  The  first 
sin,  that  a human  agent  ever  commits,  is  committed  in  the 
light,  and  under  the  motive  influence  of  the  higher  law  ; for  it 
is  impossible  to  commit  sin,  or  that  sin  should  come  into  ex- 
istence at  all,  in  any  other  circumstances.  For  the  very  nature 
and  being  of  sin  depends  exclusively  on  its  relationship  to  that 
law,  as  the  apostle  affirms.  “Nay,  I had  not  known  sin,  but 
by  the  law  : for  I had  not  known  lust  except  the  law  had  said, 
Thou  shalt  not  covet,”  Rom.  vii.  7.  As  soon  as  the  first  evil 
deed  is  perpetrated,  the  light  of  truth  shining  in  his  own  in- 
tellectual nature,  reflects  from  that  perfect  mirror,  his  true 
character,  depicted  in  all  the  odious  deformity  and  blackness 
of  guilt ; with  death  standing  right  behind  him,  with  his 
scythe  already  swung  to  cut  him  down,  and  the  flames  of  hell 
rolling  to  receive  and  torment  his  guilty  soul.  For  we  must 
here  remember  the  perfection  of  the  law  of  the  Lord,  which 
executes  its  penal  sanction,  by  its  own  moral  influence,  inde- 
pendent of  all  other  agencies  or  influences.  As  in  the  case  of 
Adam,  “ In  the  day  thou  eatest  thereof,  thou  shalt  surely  die.” 
And  but  for  the  interposition  of  grace,  they  had  sunk  to  per- 
dition, and  the  whole  race  been  extinguished  that  very  day. 
But  every  sensitive  being  is  by  the  Creator  endowed  with  a 
strong  and  adequate  array  of  instincts,  appetites  and  passions, 
for  his  own  protection,  preservation  and  defence.  These  en- 
dowments are  an  essential  part  of  his  nature.  Without  these 
no  species  of  sensitive  beings  could  be  kept  long  in  existence. 
These  instincts,  appetites  and  passions  are  all  in  themselves 
perfectly  innocent  or  without  moral  character,  and  in  the 
normal  state  of  human  agents,  were  always  under  the  perfect 
control  of  the  reason,  will  and  conscience.  But  they  may  by 
mismanagement,  provocation  and  undue  excitement,  become 
vitiated  and  uncontrollable.  Yet  they  are  always  ready,  on 
the  first  emotion  of  fear,  or  pain,  or  apprehension  of  danger, 
to  act  for  self-defence,  and  immediately  call  into  action  every 
other  endowment,  mental  and  physical,  for  the  same  purpose. 
But  the  very  first  reflection  of  the  guilty  conscience,  after 
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transgression,  presents  a specter,  which  awakens  the  most 
horrific  emotion  of  terror,  shame,  self-abhorrence  and  painful 
anticipation.  The  light  of  truth  in  the  higher  law,  because  it 
reflects  or  discovers  this  horrid  specter  to  the  conscience, 
seems  to  the  deluded  sinner,  to  be  the  cause  of  all  his  bitter 
emotions,  his  shame,  fear,  and  painful  apprehensions.  There- 
fore he  hates  and  shuns  it,  and  all  his  self-preservative  endow- 
ments are  arrayed  against  the  light,  and  every  means  of 
excluding  it  is  put  in  requisition.  And  the  only  successful 
means  is  to  employ  and  engross  the  entire  intellectual  endow- 
ment of  the  agent,  in  physical  attainments  and  sensual  enjoy- 
ment. In  this  manner  the  law  of  sin  and  death  operated  in 
the  case  of  Adam  and  Eve.  And  in  the  same  manner  it 
operates  in  the  case  of  every  transgressor  ; as  Job  describes 
in  the  passage  quoted,  “ The  morning  is  to  them,  even  as  the 
shadow  of  death.”  But  this  is  all  voluntary  self-deception,  or 
lying  to  his  own  understanding  and  conscience,  or  as  Isaiah 
expresses  it,  having  a lie  in  his  right  hand.  Not  the  light  of 
truth,  but  his  own  transgression  is  the  sole  cause  of  all  his 
sufferings  and  slavish  fears.  The  light  of  truth  in  the  higher 
law,  is  the  only  medium,  through  which  he  can  see  his  true 
character.  But  in  transgressing  he  voluntarily  yielded  him- 
self to  the  guidance  of  falsehood,  and  still  chooses  to  be 
deceived,  rather  than  return  to  the  direction  of  truth,  the  only 
rule  of  duty.  Eve  knew  that  the  serpent  lied,  and  that 
to  transgress  was  wrong,  but  she  chose  to  try  the  experiment 
of  yielding  to  a lie,  for  the  sake  of  the  promised  pleasure.  And 
every  transgressor,  wdio  commits  an  evil  deed,  does  the  same. 
He  knows  what  is  right  and  does  w’hat  is  wrong,  he  chooses 
deception,  prefers  falsehood  to  truth,  and  loves  darkness  rather 
than  light ; because  the  light  reproves  his  evil  deeds,  or  re- 
flects his  deformed,  polluted  character,  the  sight  of  which  is 
tormenting  to  his  soul.  This  hating  the  light  of  truth,  and 
turning  from  it,  rejecting  it  as  a rule  of  action,  and  closing  the 
mental  vision  against  it,  is  a second  transgression  of  the  higher 
law.  For  the  very  first  intuition  of  conscience,  after  the  con- 
ception of  a supreme  moral  governor,  is,  “ Thou  shalt  keep  my 
commandments,  and  do  all  my  will.”  And  the  written  law  is 
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full  of  similar  injunctions.  And  it  is  an  evil  deed  of  a higher 
order,  and  of  a more  aggravated  and  malignant  criminality, 
because  committed  more  directly  against  the  person,  and  sov- 
ereignty of  the  lawgiver.  For  the  light  of  truth,  thus  hated 
and  rejected  is  nothing  else,  but  the  perfect  law  of  the  Lord. 
And  this  higher  law  is  nothing  else,  but  the  holy  will  of  God, 
his  eternal  purpose,  his  unchangeable  decree,  the  pure  desire 
of  his  soul.  That  is,  it  is  God  himself,  who  is  light  and  in 
whom  is  no  darkness  at  all,  emitting  the  light  and  glory  of  his 
infinite  perfection,  for  the  life  and  felicity  of  his  intelligent 
creatures. 

This  second  step  of  moral  depravation,  under  the  law  of  sin 
and  death,  sweeps  away  the  whole  first  table  of  the  higher 
law,  from  the  conscience  of  the  sinner.  It  is  a positive  act  of 
high  treason  against  the  government  of  heaven,  and  against 
the  person  of  its  holy  sovereign.  His  first  transgression 
might  have  been  a mere  trespass  against  some  temporal  right 
of  his  neighbor,  or  only  a violation  of  some  law  of  animal  life 
or  health,  against  his  own  interest  or  comfort.  But  hatred  of 
the  light,  and  aversion  to  it,  Factual  rebellion  against  the  law 
of  the  universe,  against  the  law  of  love,  the  source  of  all  hap- 
piness, even  against  the  law  of  the  Spirit  of  life  in  Christ 
Jesus,  the  only  saving  influence  in  the  universe.  God  himself 
is  the  real  object  of  all  this  hostility  to  the  light  of  truth,  for 
“ God  is  light,  and  in  him  is  no  darkness  at  all.”  And  this 
same  advancing  step  of  moral  depravation  is  repeated  at  every 
successive  voluntary  act  of  transgression,  till  the  sinner  re- 
pents, turns  and  submits  cheerfully  to  the  influence  of  the 
higher  law.  It  is  easy,  therefore,  to  see,  that  the  very  first  sec- 
tion of  the  law  of  sin  and  death,  is  sufficient  to  account  for 
any  aggravated  depth,  or  degree,  or  extent  of  moral  depravity 
ever  exhibited,  or  seen,  or  felt,  or  conceived  of,  by  any  human 
agent  in  the  present  state.  It  is  equally  plain  that  the  process 
of  moral  depravation,  where  no  hindering  influences  are  inter- 
posed, may  be  very  rapid,  and  reach  an  extreme  depth  of 
degradation  and  guilt,  in  a short  time. 
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CHAPTER  III. 

THE  INFLUENCE  OF  HABIT. HOW  CONTRACTED. 

The  next  thing  to  be  observed  respecting  the  law  of  sin  and 
death  is  the  influence  of  habit.  Human  agents  are  creatures 
of  habit.  The  sinner  by  his  first  act  of  transgression  com- 
mences a habit  of  sinning.  The  next  and  every  subsequent 
repetition  of  transgression,  strengthens  the  habit  and  increases 
the  facility  of  sinning.  According  to  the  Saviour’s  definition 
of  the  law  of  sin,  the  habit  must  strengthen  with  every  suc- 
cessive emotion  of  hatred  of  the  light  of  truth,  and  with 
every  effort  mental  or  physical  to  evade  the  light.  The  pro- 
cess of  moral  depravation,  must  therefore  be  extremely  rapid ; 
and  the  habit  of  evil  doing,  hating  the  light,  and  evading  re- 
proof, must  very  soon  become  inveterate,  or  what  is  called 
second  nature,  because  it  seems  perfectly  natural.  And  it  is 
perfectly  natural,  though  commenced  years  after  the  agent 
was  born,  because  it  is  the  natural  consequence  of  continuous 
repetition. 

The  rapidity  of  this  process  was  clearly  illustrated  in  the 
case  of  Adam  and  Eve.  In  a single  day  they  acquired  such  a 
habit  of  evading  the  light  of  truth,  that  they  could  not  answer 
their  Maker  the  plainest  question,  without  prevaricating  and 
trying  to  hide  their  true  character.  Similar  illustrations  we 
have  constantly  before  us  in  the  history  and  experience  of 
human  society.  The  influence  of  habit  in  directing  the  actions 
of  rational  agents,  even  against  the  most  settled  purpose  of 
their  wills,  is  constantly  exhibited  in  the  conduct  of  mankind. 
And  every  person  who  has  lived  but  a short  time,  and  had  but 
a limited  experience  in  the  world,  knows  how  soon  habits  are 
acquired  and  how  inveterate  their  influence  becomes. 

David,  the  man  after  God’s  own  heart,  whose  most  settled 
and  general  purpose  for  many  years,  had  been  to  obey  the 
law  of  God,  gives  us  a striking  example  of  the  influence  of 
habit,  in  the  matter  of  the  wife  of  Uriah.  But  the  experience 
of  Paul  recorded  in  the  seventh  chapter  of  Romans  is  perhaps 
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the  most  perfect  illustration  of  this  subject.  He  had  antece- 
dent to  his  conversion,  contracted  vicious  habits.  But  they 
were  not  merely  sensual  indulgences  and  vulgar  transgression, 
such  as  constitute  what  is  commonly  called  a vicious  charac- 
ter. He  was  an  eminent  professor  of  religion  from  his  child- 
hood; brought  up  in  the  straitest  sect  of  the  only  true 
church  ; liberally  educated,  and  faithfully  instructed  in  law  and 
theology,  by  the  most  renowned  professor  then  living.  He 
personifies  his  sinful  habits  under  the  title  of  sin,  and  declares 
that  sin  had  wrought  in  him  all  manner  of  concupiscence,  that 
he  was  sold  under  sin,  that  he  was  a child  of  wrath,  even  as 
others.  And  even  since  his  conversion,  he  was  such  an  abject 
slave  to  sinful  habits,  that  when  he  would  do  good  evil  war 
present  with  him,  and  the  good  that  he  would  do,  he  did  not, 
but  the  evil  which  he  would  not,  that  he  did.  He  represents 
his  character  antecedent  to  his  regeneration,  by  the  appropri- 
ate and  significant  metaphors,  of  a death  in  trespasses  and  sins, 
and  of  children  of  wrath,  and  describes  the  method  and  whole 
process,  by  which  he  had  brought  himself  into  this  wretched 
condition. 

“And  you  hath  he  quickened,  who  were  dead  in  trespasses 
and  sin  ; wherein  in  time  past  ye  walked  according  to  the 
course  of  this  world,  according  to  the  prince  of  the  power  of  the 
air,  the  spirit  that  now  worketh  in  the  children  of  disobedience: 
among  whom  also  we  all  had  our  conversation  in  times  past, 
in  the  lusts  of  our  flesh,  fullfilling  the  desires  of  the  flesh  and  of 
the  mind ; and  were  by  nature  the  children  of  wrath,  even  as 
others,”  Eph.  ii.  1,  2,  3.  Now  this  description  tells  us,  as 
plainly  as  language  can  express  it,  that  Paul  and  the  saints  at 
Ephesus  had  brought  themselves  into  this  condition  of  moral 
imbecility,  or  death  in  trespasses  and  sin,  and  made  them- 
selves children  of  wrath  by  their  own  voluntary  action  in  trans- 
gressing the  higher  law.  For  trespasses  can  not  be  committed, 
or  brought  into  existence  at  all,  but  by  voluntary  overt  action 
of  the  subject.  Paul,  by  a continuous  series  of  actual  transgress- 
ion, which  he  describes,  by  having  his  conversation  in  times 
past,  in  the  lusts  of  the  flesh,  fullfilling  the  desires  of  the  flesh 
and  of  the  mind,  had  contracted  such  habits  of  sinful  indulgence, 
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that  after  his  conversion  and  comparative  freedom  from  the 
law  of  sin  and  death,  and  after  many  years  of  experience  in  a 
life  of  faith  and  holy  obedience,  to  the  law  of  the  Spirit  of  life 
in  Christ  Jesus  ; he  still  found  these  habits  cleaving  to  his  flesh 
and  controlling  the  actions  of  his  physical  members,  and  often 
prevailing  against  the  desires  of  his  better  mind,  and  the  firm 
purposes  of  his  renewed  and  sanctified  freewill ; and  also 
against  the  paramount  motive  influence  of  the  higher  law, 
which  he  had  resolved  fully  to  obey. 

And  every  true  believer  knows  by  experience,  that  habits 
contracted  in  the  flesh,  by  sinful  indulgence  of  vitiated  appe- 
tites and  passions,  adhere  to  the  flesh,  with  invincible  tenac- 
ity. And  every  person  of  common  sense  is  intuitively  con- 
scious that  he  has  no  sin,  or  guilt,  or  moral  depravity,  but 
what  he  himself  has  contracted  by  transgressing  some  law. 
It  is  therefore  perfectly  evident,  that  neither  Paul  nor  the 
saints  at  Ephesus,  nor  any  of  the  faithful  in  Christ  Jesus,  ever 
had  any  sin  or  guilt,  or  moral  depravity,  or  liability  to  wrath, 
but  what  they  had  contracted  each  for  himself,  by  his  own 
voluntary  action  in  transgressing  the  law  of  God. 


CHAPTER  IV. 

ORIGINAL  SIN,  ETC.,  THE  TRUE  SOURCE  OF  ERROR. 

This  law,  which  Paul  saw  in  his  members,  consisting  in 
habits  of  transgression  and  aversion  to  the  light  of  truth, 
warring  against  the  law  of  his  mind,  is  the  very  thing,  which  has, 
for  ages,  by  many  pious  and  learned  divines,  been  called  original 
sin,  innate  moral  depravity,  the  corruption  of  the  whole  human 
nature,  a sinful  nature,  a guilty  nature  and  a native  jiropensity, 
disposition,  or  inclination  to  sin.  It  has  also  been  extensively 
represented  as  the  total  depravity  of  human  nature,  and  total 
inability  to  do  right  or  perform  any  right  moral  action.  It 
has  also  been  represented  as  existing  in  every  individual  of  the 
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human  race  since  the  fall,  in  the  very  first  moment  of  his  being, 
antecedent  to  knowledge,  volition  and  action  of  every  kind 
and  degree.  It  has  been  asserted  also  that  this  corruption  of 
nature  is  the  cause  of  all  the  actual  transgression  in  the  world. 
But  sin  in  its  very  nature  and  in  all  its  forms,  aspects  and  re- 
lations, is  necessarily  subsequent  to  voluntary  action,  under  the 
motive  influence  of  law,  and  is  invariably,  wherever  it  exists, 
the  consequence  of  such  action  in  transgression  of  law.  And 
when  we  analyze  the  process  of  moral  depravation,  we  find 
that  this  proclivity  to  sin,  aversion  to  the  light  of  truth,  hatred 
of  God  and  his  law,  and  everything  else  included  in  the  defi- 
nition of  original  sin,  by  its  orthodox  defenders,  is  subsequent 
to  actual  transgression  of  law,  and  is  the  natural  consequent 
of  transgression.  All  sin  has  relation  to  law  on  one  hand,  and 
relation  to  a sinning  agent  or  subject  on  the  other.  All  sin 
and  sinfulness  must  be  found  somewhere  in  the  relations  of  these 
two  subjects  to  each  other.  And  we  actually  find  all  sin  and 
sinfulness  to  be  the  distinctive  quality  of  that  variety  of  rela- 
tion, which  voluntary  action  sustains  to  the  law,  called  trans- 
gression. As  no  relation  exists  before  the  subjects  of  it  exist, 
therefore  sin  cannot  exist  antecedent  to  knowledge,  volition 
and  action.  But  original  sin,  according  to  the  definition  of  its 
advocates,  is  something  existing  before  its  immediate  and  in- 
variable antecedent,  that  is,  existing  before  the  cause  of  its  ex- 
istences, a consequent  existing  before  its  antecedent,  a creature 
existing  before  its  creator.  To  avoid  this  solution  a \ ariety  of 
hypotheses,  equally  solecistic  have  been  invented.  Such  for 
example  as  a covenant  formed  before  the  parties  to  it,  existed  ; 
a seminal  presence  of  all  men  in  the  first  man,  before  the 
second  man  was  created,  or  began  to  exist;  a sinning  by 
proxy ; and  last  of  all,  a judicial  punishment  inflicted  on 
myriads  of  innocent  subjects,  for  a single  offence  of  a remote 
progenitor.  See  Hodge  on  Romans , v.  12-19. 

But  the  great  error,  in  the  dogmas  of  original  sin,  does  not 
consist  in  affirming  the  innate  depravity  of  the  whole  human 
race.  For  all  the  race,  since  the  fall,  are  born  physically  de- 
praved. This  is  the  natural  consequence  of  the  sin  of  their 
depraved  antecedents.  But  this  physical  depravity  is  a per- 
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fectly  innocent  infirmity.  No  moral  evil,  no  guilt,  no  liability 
to  penal  suffering,  can  attach  to  the  subject,  for  this  kind  of 
depravity.  Because  the  subject  has  had  no  agency,  no  voli- 
tion, no  participation,  in  any  way  or  manner,  in  causing  this 
depravity,  or  in  bringing  it  upon  himself.  Nor  does  the  error 
consist  in  affirming  that  men  are  naturally  depraved,  even  in 
the  moral  sense.  For  the  natural  consequence  of  transgression 
is  moral  depravity,  and  a continuous  course  of  transgression 
always  accumulates  moral  depravity,  or  strengthens  the  habit, 
and  increases  the  facility,  of  sinning.  Nor  does  it  consist  in 
affirming  that  all  men  are  sinners.  For  all  human  agents,  who 
live  to  develop  manhood  and  form  a moral  character,  do  com- 
mit sin,  and  are  morally  depraved  and  guilty.  But  their  moral 
depravity  and  guilt,  being  the  consequents  of  their  sin,  are 
necessarily  subsequent  to,  and  caused  by,  their  own  actual 
transgression  of  the  law.  Nor  does  the  great  error  consist  in 
affirming  that  all  men  have  a strong  inclination,  propensity  or 
bias  to  sin,  or  that  these  traits  of  character  are  natural  to  all 
men.  For  these  habits,  as  already  shewn,  are  the  natural  con- 
sequents of  transgression,  and  solely  acquired  by  repeated 
transgression  ; according  to  the  law  of  sin  and  death. 

But  the  error,  the  absurdity  and  falsehood  of  the  dogmas  of 
original  sin  consist : 1st.  In  imputing  sin,  moral  pravity  and 
guilt  to  human  nature.  Human  nature  is  the  work  of  God. 
If  it  be  sinful,  God  is  the  sinner,  who  made  it  so.  For  no 
other  agency  in  the  universe,  but  God’s,  ever  had  any  hand  in 
constituting  human  nature  what  it  is.  And  human  nature  is 
identically  the  same  thing  now,  that  it  was  when  God  created 
it,  at  the  beginning.  The  same  in  sinful  men  as  in  holy  men. 
The  same  in  Jesus  Christ,  as  in  the  whole  fallen  race  of  Adam. 
He  was  of  the  same  genus,  man,  intellectually,  morally  and 
physically,  as  all  the  race  he  came  to  save.  He  partook  of  the 
physical  infirmities  of  man,  even  of  those  contracted  by  actual 
transgression.  “ God  sending  his  own  Son  in  the  likeness  of 
sinful  flesh,  and  for  sin,  condemned  sin  in  the  flesh,”  Rom. 
viii.  3.  “ He  took  on  him  the  seed  of  Abraham.  Wherefore 

in  all  things  it  behooved  him  to  be  made  like  unto  his  brethren, 
that  he  might  be  a merciful  and  faithful  High  Priest  in  things 
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pertaining  to  God,  to  make  reconciliation  for  the  sins  of  the 
people.  For  in  that  he  himself  hath  suffered  being  tempted, 
he  is  able  to  succor  them  that  are  tempted,”  Heb.  ii.  16-18. 
Yet  he  was  without  sin,  holy,  harmless,  undefiled  and  separate 
from  sinners.  And  human  nature  must  continue  to  be  the 
same  in  the  future  as  in  the  present  state.  For  the  moment 
any  change  takes  place  in  the  nature  of  any  agent  of  the  hu- 
man race,  he  ceases  to  be  a human  agent : he  ceases  to  be 
answerable  under  the  laws  that  govern  human  agents  ; and  he 
ceases  to  be  accountable  for  any  past  human  actions  he  may 
have  committed.  Because  change  of  nature  destroys  personal 
identity.  Besides,  sin  does  not  belong  to  nature  in  any  sense 
whatever,  but  pertains  exclusively  to  moral  character,  and 
therefore  cannot,  but  falsely,  be  predicated  of  human  nature  in 
any  case.  To  affirm  sin  of  human  nature,  understandingly,  is 
indeed  slandering  the  Maker  and  Redeemer  of  human  agents. 
It  is  pronouncing  innocent  babes  guilty  before  they  commit 
sin.  It  is  pronouncing  innocence  guilty  of  crime.  It  is,  there- 
fore, unjust,  absurd  and  false. 

2d.  The  next  gross  error  is  committed,  in  affirming  moral 
pravity,  guilt  and  penal  suffering  of  the  whole  race,  antece- 
dent to  knowledge  and  voluntary  action  under  the  motive  in- 
fluence of  law.  But  we  have  already  shewn  the  impossibility 
of  the  existence  of  sin  or  guilt  or  penal  suffering,  in  the  case  of 
any  human  agent,  antecedent  to  his  voluntary  action  under 
the  motive  influence  of  law.  And  everybody  knows  that  mo- 
tive influence  antecedent  to  knowledge  is  impossible;  and 
that  the  whole  race  are  born  destitute  of  knowledge,  and  con- 
tinue without  knowledge  of  law  or  moral  obligation  for 
years ; and  that  a large  proportion  of  the  race  die  without 
knowledge  of  the  law,  and,  of  course,  die  in  perfect  innocence, 
as  they  were  born. 

3d.  Another  very  great  error  and  absurdity  in  this  category, 
is  the  total  inability  of  unregenerate  human  agents,  to  perform 
right  moral  action,  or  to  do  good.  We  often  hear  from  the 
pulpit  of  the  total  inability  of  all  men  to  obey  the  law  of  God, 
or  perform  any  act  that  is  truly  good  according  to  that  law, 
or  to  comply  with  any  of  the  requisitions  of  the  gospel  of 
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Christ.  And  at  the  same  time,  and  by  the  same  teachers,  we 
hear  these  imbeciles  denounced  as  the  most  guilty  and  de- 
praved sinners  for  not  doing  what  they  are  totally  unable  to 
do.  Tet  every  human  agent,  who  ever  acted  under  motive 
influence  of  law,  or  who  ever  began  to  form  a moral  charac- 
ter, knows  intuitively,  that  where  ability  to  perform  duty  is 
wanting,  no  obligation  can  be  imposed  by  any  law  or  au- 
thority ; that  where  ability  is  wanting,  sin  or  crime  cannot  be 
committed  by  any  agent,  and  guilt  cannot  attach  in  any  case. 
And  the  word  of  God,  from  beginning  to  end,  in  every  pre- 
cept, command  or  reproof,  implicitly  teaches  the  same ; and 
never  in  a single  instance  imputes  sin,  where  ability  is  wanting. 
Inability  to  avoid  any  particular  action,  always  divests  that  act 
of  criminality,  and  the  actor  of  guilt,  however  injurious  it  may 
be.  If  inability  to  do  right  and  to  avoid  doing  wrong,  is 
true  of  any  human  being,  his  action  is  no  longer  agency  in  the 
moral  sense,  but  only  instrumentality.  Because  it  can  have  no 
relation  to  law,  and  therefore  no  moral  quality  or  character, 
either  good  or  bad.  Such  a being  is  not  a subject  of  moral 
government,  because  there  is  in  him,  no  basis  for  obliga- 
tion to  rest  upon.  He  cannot  be  conscious  of  guilt  or  penal 
suffering,  or  of  merit  or  reward.  He  cannot  be  justly  pun- 
ished. 

The  strength  of  vicious  habits,  though  it  may  have  become 
a law  in  the  metaphorical  sense,  and  exercised  a controlling 
influence  over  the  actions  of  the  agent  for  the  time  being,  yet 
necessarily  implies  the  possession  and  actual  employment  of 
all  the  endowments,  susceptibilities  and  faculties,  and  therefore 
all  the  ability,  for  both  good  and  bad  action,  which  constitutes 
a moral  agent,  or  an  accountable  subject  of  moral  government. 
This  must  be  his  condition,  as  long  as  the  subject  is  on  proba- 
tion under  grace.  For  the  habit,  propensity,  or  whatever  else 
you  may  call  it,  was  first  contracted  by  actual  transgression  of 
the  law,  and  its  whole  strength  and  influence  have  been  accu- 
mulated by  repeated  transgression.  And  though  the  habit 
may  have  been  so  inveterate,  as  to  repeat- the  act,  without 
awakening  any  recognition  by  conscience  at  the  time,  or  leav- 
ing any  record  in  the  memory,  still  the  endowments,  the  sus- 
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ceptibilities  and  faculties  of  the  agent  continuing  the  same,  his 
ability  both  physical  and  moral  must  continue  to  be  the  same 
as  before  he  began  to  contract  the  habit.  Even  in  case  of 
those  habits  of  vicious  action  which  had  become  generic, 
controlling  and  inveterate,  before  the  agent  was  capable  of 
giving  to  his  aptions  any  moral  character  at  all,  before  he 
knew  anything  about  law,  or  was  conscious  of  obligation, 
still  this  inveterate  habit  constituted  no  inability,  at  the  time 
he  first  committed  sin  by  indulging  it.  For  if  it  had  con- 
stituted real  inability,  it  would  have  been  impossible  for  him 
to  have  committed  sin  at  all.  He  must  have  remained  inno- 
cent still.  For  ability  to  obey  the  law  is  always  a necessary 
antecedent  circumstance  in  order  to  transgress  it ; ability  to 
obey  and  transgress  being  identical. 

Wherefore  the  apostle,  in  describing  his  experience  under 
the  law  of  sin  and  death,  never  intimates  the  least  inability, 
either  moral  or  physical.  Previous  to  his  conversion,  he  was 
alive  without  the  law,  not  without  ability  to  obey  the  law.  But 
he  had  contracted  such  a habit  of  evading  the  light  of  truth 
in  the  law,  that  he  felt  no  compunctions  of  conscience,  in  a 
continuous  course  of  sinful  indulgence.  lie  seemed  to  himself 
to  be  alive  in  the  moral  sense,  though  actually  dead  in 
trespasses  and  sins.  After  his  conversion  he  still  continued 
partially  subject  to  the  law  of  sin  and  death.  But  it  now 
seemed  like  bondage  to  him.  He  felt  as  if  he  was  sold 
under  sin.  But  this  bondage  to  sin,  this  proclivity  to  sin- 
ful indulgence,  constituted  no  inability  in  his  case.  Because 
he  was  fully  conscious  of  willing  and  doing  light  at  the 
same  time ; that  is,  of  exercising  all  the  ability  of  a moral 
agent,  an  accountable  subject  of  moral  government.  “ So  then 
with  the  mind,  I myself  serve  the  law  of  God,  but  with  the 
flesh  the  law  of  sin.”  And  while  he  groaned  under  the  body 
of  this  death,  he  also  exulted  in  thanksgiving  to  God,  through 
Jesus  Christ  our  Lord,  that  he  himself  was  freed  from  this  law 
of  sin  and  death.  “ For  the  law  of  the  Spirit  of  life  in  Christ 
Jesus,  hath  made  me  free  from  the  law  of  sin  and  death.”  It 
is  therefore  perfectly  obvious  that  the  law  of  sin  and  death 
inflicts  no  inability  on  the  subjects  of  it ; and  equally  obvious 
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that  the  law  of  the  Spirit  of  life  in  Christ  Jesus  imparts  no 
ability,  in  freeing  his  subjects  from  its  bondage.  The  change 
from  the  influence  of  the  one,  to  that  of  the  other,  or  from  an 
unregenerate  state  to  that  of  a regenerate  believer  in  Christ, 
involves  no  change  of  ability  in  the  subject.  The  entire  in- 
fluences of  both  the  law  of  God  and  the  law  of  sin,  are  motive 
influences.  The  influence  of  truth  constitutes  the  whole  influ- 
ence of  the  law  of  God,  or  the  law  of  the  Spirit  of  life  in  Christ 
Jesus,  even  the  whole  power  of  God,  to  produce  any  moral 
change  for  the  better.  And  the  motive  influences  of  the  law 
of  sin,  are  those  motive  influences  produced  and  presented  to 
the  intellect  of  the  agent,  through  the  false  conceptions  of 
things,  created  by  the  morbid  instincts,  appetites  and  passions 
of  his  animal  constitution,  and  the  surrounding  circumstances 
of  a sinful  world.  Falsehood  includes  all  the  motive  influence 
in  the  universe,  to  moral  evil. 

This  is  farther  illustrated,  by  what  is  said  in  the  subsequent 
verses.  “For  what  the  law  could  not  do,  in  that  it  was  weak 
through  the  flesh,  God  sending  his  own  Son,  in  the  likeness  of 
sinful  flesh,  and  for  sin,  condemned  sin,  in  the  flesh  : that  the 
righteousness  of  the  law  might  be  fullfilled  in  us,  who  walk  not 
after  the  flesh,  but  after  the  Spirit.”  This  weakness  did  not  lie 
in  any  imperfection  of  the  law.  “ For  the  law  of  the  Lord  is 
perfect,  converting  the  soul.”  Nor  did  it  consist  of  inability  in 
the  subject : but  in  the  strength  of  that  sinful  voluntary,  habit,  of 
hating  and  evading  the  light  of  truth,  which  shines  in  the  law. 
The  glorious  provision  of  grace  for  the  salvation  of  transgres- 
sors, by  an  atoning  Mediator,  contained  in  the  higher  law,  could 
not  be  apprehended  by  the  guilty  sinner;  because  by  the  first 
section  of  the  law  of  sin  and  death,  his  intellectual  vision  was 
closed  against  the  light  of  truth.  It  was  necessary  therefore 
that  a special  revelation  of  this  provision  of  grace,  and  an  illus- 
tration of  its  nature,  adapted  to  the  condition  and  mode  of 
conception  of  the  fallen  creature,  should  be  made.  This  special 
revelation  was  made  on  the  very  day  that  Eve  eat  the  for- 
bidden fruit,  and  the  subject  fully  illustrated  by  atypical  repre- 
sentation of  the  sacrifice  of  the  incarnate  Mediator.  God 
sending  his  own  Son,  in  the  likeness  of  sinful  flesh,  by  a sacri- 
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fice  for  sin,  condemning  sin  in  the  flesh;  brought  out  the  full 
glory  and  perfection  of  the  higher  law  in  all  its  motive  and 
saving  influence,  to  the  apprehension  of  the  depraved  trans- 
gressors. This  was  the  light  that  freed  Adam  and  Eve  from 
the  law  of  sin  and  death,  and  saved  them  from  the  penal  conse- 
quences of  their  transgression,  introducing  them  to  a life  of 
faith  in  the  promised  seed  of  the  woman.  This  was  also  the 
commandment  that  came  to  Paul  when  he  was  alive  without 
the  law.  The  command  to  look  to  this  illustration  of  the  infi- 
nite jierfection  of  the  law  of  God.  It  was  the  motive  influence 
of  the  light  of  this  law  of  God,  reflected  from  the  cross  of 
Christ,  which  slew  Paul  and  thus  freed  him  from  the  law  of 
sin  and  death  ; and  at  the  same  time  quickened  him,  from  the 
death  in  trespasses  and  sins,  to  a new  life  of  faith.  And  the 
design  of  this  was,  “ That  the  righteousness  of  the  law  might 
be  fullfilled  in  us,  who  walk  not  after  the  flesh  but  after  the 
Spirit.”  Not  that  we  might  be  made  righteous  or  justified  by 
having  the  righteousness  of  another  transferred  or  imputed  to 
us  ; but  that  we  might  in  due  time,  by  a perfect  renovation  of 
moral  character,  exhibit  in  our  own  persons  the  righteousness 
which  the  law  requires. 

There  is  not  indeed  the  least  allusion,  in  this  whole  descrip- 
tion of  the  Apostle’s  experience,  to  any  want  of  ability  in  the 
subject,  or  to  any  increase  of  ability  in  effecting  the  moral 
change,  which  he  experienced.  But  it  all  necessarily  implies 
the  perfect  ability  of  the  subject,  to  obey  either  the  law  of 
God  or  the  law  of  sin,  in  view  of  the  motives  which  they  pre- 
sented, according  to  his  own  free  choice.  The  habit  of  obey- 
ing the  latter,  had  been  previous  to  his  conversion  the  generic, 
predominating  choice  of  his  will,  and  was  no  burden  to  him. 
But  since  conversion,  it  was  like  a body  of  death  to  him,  even 
though  by  the  motive  influence  of  the  former,  he  had  been,  in 
a good  measure,  freed  from  that  bondage,  and  exulted  in  pros- 
pect of  a perfect  emancipation. 
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CHAPTER  V. 

THE  LAW  OF  SIN. LOCATED  IN  THE  FLESH. DELATION  OF 

ADAM’S  SIN  TO  THE  CHAEACTEB  OF  HIS  POSTEEITY. 

This  brings  ns  to  another  important  fact  in  the  analysis  of 
the  law  of  sin  and  death.  The  Apostle  found  this  law  located 
in  his  flesh.  His  physical  members,  or  animal  endowments, 
were  the  seat  of  the  motive  influences,  which  prevailed  against 
the  law  of  his  mind.  His  animal  instincts,  appetites  and  pas- 
sions, were  the  mediums  through  which  the  motive  influences 
of  the  law  of  sin  operated,  to  control  his  voluntary  actions 
against  the  generic  desire  of  his  regenerated  will.  “For  I 
know  that  in  me  (that  is  in  my  flesh),  dwelleth  no  good  thing.” 
— “ I find  then  a law,  that  when  I would  do  good,  evil  is 
present  with  me.”  Again  the  perfect  deliverance  from  this 
law  of  sin  and  death,  for  which  he  waited  in  confident  hope, 
even  while  he  groaned  under  the  body  of  this  death,  was  “ the 
redemption  of  the  body.”  When  the  body  should  be  redeemed 
from  the  physical  consequences  of  transgression,  then  the  sal- 
vation of  the  believer  would  be  perfected  in  the  glorious  mani- 
festation of  the  sons  of  God.  It  is  worthy  of  special  observa- 
tion, that  in  this  whole  description,  the  Apostle  keeps  up  a 
perfect  and  exclusive  contrast,  between  the  flesh  and  the  mind, 
the  physical  and  intellectual  endovunents  of  the  creature.  This 
contrast  runs  exactly  parallel  with  the  contrast  between  sin 
and  righteousness,  and  between  the  lawr  of  God  and  the  lawr 
of  sin  and  death.  Thus  showing,  that  all  the  motive  influences 
which  excite  to  sin,  have  their  origin  in,  and  act  only  through 
the  flesh  and  the  animal  endow-ments. 

This  parallel  contrast  suggests  to  us  the  true  scriptural  and 
evangelical  theory,  of  the  relation  between  Adam’s  sin  and  the 
moral  character  and  condition  of  his  posterity.  Adam  trans- 
gressed by  eating  the  forbidden  fruit.  By  that  sin  he  incurred 
guilt,  and  became  morally  depraved,  and  liable  to  the  pen- 
alty of  the  higher  law.  By  the  same  act  of  transgression,  he 
became  physically  depraved.  His  animal  or  physical  constitu- 
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tion  was  disordered,  diseased,  vitiated,  and  became  subject 
to  pain,  sickness,  and  death.  But  this  physical  depravity,  or 
vitiosity  of  his  animal  constitution,  was  no  part  of  the  sin  or 
guilt  of  that  transgression.  Eve  was  not  to  blame,  or  guilty, 
for  the  physical  pain  and  shame  she  suffered.  This  was  a mere 
physical  consequence  of  the  transgression  committed.  Itday 
entirely  without  the  moral  sphere,  and  belonged  exclusively 
to  the  physical  system  of  things.  It  was  a mere  animal  affec- 
tion ; a disorganization  of  animal  substance.  It  consisted  wholly 
in  locomotion.  The  very  nature  of  the  thing  necessarily  ex- 
cludes all  moral  quality  or  character  from  this  kind  of  depravity. 
But  this  is  the  only  depravity  which  Adam,  by  natural  genera- 
tion, transmitted  to  his  posterity ; and  which  has  been  trans- 
mitted from  one  generation  to  another  ever  since.  And  this 
is  the  only  consequence  of  his  eating  the  forbidden  fruit,  which 
is  in  its  nature  transmissible  by  any  power,  influence,  or 
agency  in  the  universe.  All  moral  character  adheres  in  per- 
sonal identity,  and  is  therefore  incapable  of  transmission  in  any 
way,  shape  or  manner.  The  posterity  of  Adam  can  therefore 
derive  no  moral  pravity,  guilt,  or  penal  infliction,  from  his 
sin,  or  the  sin  of  any  antecedent,  but  must  remain  perfectly 
innocent,  till  by  personal  transgression  of  the  law  of  God, 
they  contract  guilt. 

Physical  pains  and  the  dissolution  of  the  body  were  involved 
in  the  consequences  of  eating  the  forbidden  fruit,  not  because 
they  constituted  an  essential  part  of  the  penal  sanction  of  the 
law  of  God,  but  because  the  accountable  subjects  were  then 
existing  and  acting  in  a physical  organization ; and  the  exe- 
cution of  the  penalty  of  everlasting  destruction  from  the  pres- 
ence of  the  Lord  and  from  the  glory  of  his  power,  must  ne- 
cessarily destroy  such  a delicate  organization.  But  there  was 
no  penalty  executed  at  that  time,  either  on  Adam  or  any  of 
his  posterity.  Nor  has  there  been  since,  nor  ever  will  be,  or 
can  be,  for  that  particular  transgression.  For  the  Divine 
Mediator  interposed  and  stopped  the  execution  as  soon  as  it 
began,  before  the  limited  time  expired.  He  exhibited  to  the 
guilty  culprits,  the  gracious  provision  of  the  law  of  the  Lord, 
for  the  redemption  of  fallen  men,  through  a propitiatory  sac- 
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rifice  of  a mediator.  This  melted  the  hearts  of  the  human 
offenders.  They  repented,  believed  and  hoped.  They  were 
pardoned.  They  were  graciously  received,  taken  into  the 
favor  and  protection  of  the  Mediator.  They  were  justified, 
not  in  the  legal  or  judicial  sense,  but  in  the  evangelical  or 
metaphorical  sense.  All  the  guilt  and  liability  to  punishment 
incurred  in  that  transaction,  up  to  the  moment  of  their  repent- 
ance, was  absolved,  wiped  away  and  forever  annihilated.  The 
law  of  the  Spirit  of  life  in  Christ  Jesus  also,  beaming  in  their 
souls  through  the  promise  that  the  seed  of  the  woman  should 
bruise  the  serpent’s  head,  freed  them  from  the  law  of  sin  and 
death,  as  it  did  Paul,  though  it  still  adhered  in  their  flesh,  as 
it  did  in  his.  And  that  very  night,  before  the  meeting  was 
adjourned,  they  were  constituted  a church  of  redeemed  sin- 
ners, and  received  a sacrament  exhibited  in  typical  symbols, 
which  has  distinguished  the  true  church  from  that  day  to  the 
present ; but  which  since  the  incarnation  is  exhibited  in  repre- 
sentative symbols,  instead  of  typical.  The  sacraments  of  the 
church  have  always  been  the  same  in  design,  meaning,  and 
moral  instruction,  viz.,  plain,  simple  and  significant  symbols  of 
the  great  mystery  of  Godliness,  God  manifested  in  the  flesh, 
giving  himself  a ransom  for  all.  (Not  a hidden  mystery  that 
cannot  be  undei’stood  even  by  those  to  whom  it  is  revealed, 
but  a revealed  mystery,  explained  and  illustrated  for  the  pur- 
pose of  being  understood  and  believed.) 

Thus  the  guilty  and  depraved  transgressors  were  saved 
morally  from  the  guilt  and  penal  desert  of  that  sin.  But  their 
bodies,  their  animal  organization  was  still  vitiated  and  dis- 
eased, and  subject  to  the  law  of  sin  and  death.  This  moral 
renovation  of  character,  or  freedom  from  guilt  and  spiritual 
bondage  of  their  will,  was  effected,  as  in  the  case  of  Paul,  by 
the  motive  influence  of  truth,  exhibited  in  the  law  of  the  Spirit 
of  life  in  Christ  Jesus.  When  the  commandment  came  he  died 
unto  sin,  and  in  the  same  spiritual,  or  moral  process,  he  was 
quickened  unto  righteousness,  so  that  henceforth  he,  with  his 
mind,  served  the  law  of  God.  But  the  law  of  sin  still  re- 
mained in  his  flesh.  Physical  depravity  is  not  removed  by 
motive  influence  of  the  light  of  truth.  No  act  of  grace  or 
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absolution  could  heal  the  diseases  of  the  flesh,  or  destroy  the 
influence  of  animal  instincts,  passions  and  appetites,  nor  of 
vicious  habits  long  indulged.  The  flesh  is  a physical  substance; 
therefore  none  but  physical  influence  could  produce  the  change 
necessary  to  free  the  flesh  from  the  physical  consequences  of 
transgression.  This  freedom,  we  are  assured,  shall  be  effected 
in  the  resurrection,  “ When  the  dead  shall  be  raised  incorrupt- 
ible and  we  shall  be  changed.  For  this  corruption  must  put 
on  incorruption,  and  this  mortal  must  put  on  immortality,” 
1 Cor.  xv.  52,  53. 


CHAPTER  VI. 

THE  NECESSITY  OF  DISTINGUISHING  BETWEEN  THE  MORAL  AND 
PHYSICAL  SPHERES. 

We  here  come  to  the  necessity  of  the  distinction  between 
the  moral  and  physical  spheres  ; between  the  material  and 
spiritual  organizations  which  combine  to  constitute  the  living 
man,  the  accountable  subject  of  moral  government,  in  this 
present  state  of  probation  under  grace.  Man  is  constituted  of 
a soul  and  a body ; a spiritual,  immaterial,  invisible  and  intan- 
gible substance,  or  organization,  endowed  with  intellectual  and 
moral  susceptibilities,  or  faculties.  This  rational  soul  is  at  pre- 
sent intimately  united  with  a material  organization,  or  physical 
substance,  endowed  with  animal  life  and  organs  of  nervous 
sensation.  The  method  of  action  and  the  influences  by  which 
changes  are  effected  in  each  of  these  substances,  are  entirely 
diverse  from  those  of  the  other.  And  all  persons,  who  have 
anything  to  do  with  human  society,  (except  perhaps  a few  very 
learned  and  superlatively  orthodox  theologians,)  constantly 
acknowledge  and  practically  apply  this  distinction.  Even  the 
most  illiterate  and  children  understand  and  use  this  distinc- 
tion, before  they  understand  the  commonest  words,  by  which 
it  is  expressed.  In  attempting  to  effect  or  describe  any  change 
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in  either  sphere,  they  seldom  mistake  the  proper  influences  to 
be  used,  or  ascribe  results  to  antecedents  belonging  to  a totally 
different  sphere.  If  a person  of  common  sense  wishes  his 
neighbor  to  change  his  moral  conduct,  he  does  not  use  a phy- 
sical machine  of  twenty  horse-power  ; but  he  presents  to  his 
understanding  some  of  the  important  truths  of  the  higher  law, 
which  are  calculated  to  move  his  moral  susceptibilities.  Or  if 
his  neighbor  is  suffering  and  ready  to  perish  under  some  pon- 
derous body,  that  has  fallen  upon  him,  he  would  not  stand  still 
and  begin  to  describe,  for  his  relief,  the  unspeakable  love  of 
God  in  giving  his  only  begotten  Son,  or  the  glories  of  tbe 
cross  of  Calvary,  and  its  power  to  ease  a guilty  conscience. 
If  we  should  see  such  an  exhibition  of  folly  and  stupidity,  we 
should  be  very  likely  to  knock  the  fool  out  of  the  way,  and 
seize  bold  of  the  weight  that  was  crushing  the  man,  with  all 
the  physical  force  we  could  muster. 

Indeed,  the  reality  and  practical  necessity  of  the  distinction 
between  spiritual  and  material  substances,  and  between  moral 
and  physical  influences,  are  among  those  intuitive  truths, 
which  wre  cannot  avoid  knowing  and  believing,  just  as  soon  as 
we  have  any  distinct  perception  of  the  subjects  of  this  dis- 
tinction. If,  therefore,  when  speaking  of  the  character,  con- 
dition, and  changes  of  human  agents,  in  the  present  state,  this 
distinction  is  confounded,  forgotten  or  disregarded,  we  shall, 
of  course,  be  involved  in  solecism,  absurdity  and  contradiction. 
And  this  is  undoubtedly  the  source  and  true  cause  of  the  pro- 
found and  awful  mysticisms,  which  involve  the  whole  subject  of 
the  fall  and  recovery  of  man,  in  incomprehensible  absurdity. 
Physical  consequents  have  been  ascribed  to  moral  antecedents, 
and  moral  changes  to  physical  forces.  Mere  animal  phenomena 
have  been  described  as  moral  qualities,  and  simple  moral 
changes  are  declared  to  be  the  substantial  productions  of  phy- 
sical influence.  Man  is  represented  as  annihilating,  by  a sin- 
gle act  of  disobedience,  all  his  own  power,  or  ability  to  do 
right,  and  at  the  same  time  retaining  all  his  responsibility  for 
doing  wrong.  And  God  is  described  as  employing  a tremendous 
physical  force,  far  above  and  beyond  his  natural  omnipotence,  to 
effect  a mere  moral  change,  in  a finite,  feeble,  dependent  sub- 
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ject.  But  when  the  natural  ami  essential  differences  of  tilings 
are  ignored  or  confounded,  we  may  expect  no  end  to  absurdi- 
ties and  mysticisms. 

Adam,  the  progenitor  of  our  race,  introduced  sin  into 
the  world.  “ Wherefore  as  by  one  man  sin  entered  into  the 
world.”  We  have  a very  concise,  but  very  complete  and 
perfect  account  of  this  event  in  the  third  chapter  of  Genesis. 

Every  circumstance  which  might  bo  necessary  for  the  per- 
fect understanding  of  the  nature,  causes,  and  consequences  of 
that  event  are  plainly  stated,  in  the  fewest,  but  most  perspicu- 
ous terms.  It  was  a transgression  of  th'e  law  of  God.  It  was 
an  act  of  voluntary  disobedience  to  a positive  command. 
“ Thou  shalt  not  eat  of  it.”  The  sin  of  this  act  consisted 
exclusively,  in  the  relation  which  it  sustained  to  that  positive 
prohibition.  “ Hast  thou  eaten  of  the  tree  whereof  I com- 
manded thee  that  thou  shouldest  not  eat  ?”  If  that  prohibition 
had  not  existed  at  that  time,  or  if  the  agents  had  not  heard  of 
it,  or  known  of  it,  no  sin  would  have  been  committed  by  them  in 
that  act.  Or,  if  their  action  had  borne  any  other  relation  to 
the  command,  than  that  of  transgression,  the  agents  must 
have  remained  perfectly  innocent,  and  sin  could  not  have  enter- 
ed into  the  world  by  that  event.  It  was  a free,  voluntary  act, 
without  constraint,  compulsion,  or  necessity.  If  it  had  been 
otherwise,  the  authors  would  have  justified  themselves  from 
all  sin  or  guilt  in  the  case.  Adam  and  Eve  were  the  sole 
authors  of  all  the  sin  of  eating  the  forbidden  fruit.  Their  vol- 
untary choice,  that  is,  they  themselves,  were  the  sole  cause,  the 
efficient  cause,  and  the  only  cause  of  the  existence  of  that  par- 
ticular sin.  This  circumstance  of  the  event  is  very  clearly 
stated  in  the  history,  and  fully  illustrated  by  the  conduct  of 
the  agents,  and  confirmed  by  the  sentence  of  the  judge.  The 
offenders  both  tried  to  assign  some  other  cause,  to  imjiute  the 
sin  to  some  other  antecedent,  or  to  throw  back  the  causalty  of 
the  evil  from  themselves  to  something  that  preceded  their  own 
voluntary  action.  Eve  said,  “ The  serpent  beguiled  me  and  I 
did  eat.”  And  Adam  said,  “ The  woman,  whom  thou  gavest  to 
be  with  me,  she  gave  of  the  tree,  and  I did  eat.”  These  were 
facts  in  the  case;  the  Judge  did  not  controvert  them:  the 
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serpent  had  beguiled  the  woman  by  false  pretenses;  the 
woman  had  enticed  the  man  by  her  example,  and  blandish- 
ments. But  the  Judge  still  regarded  each  party  as  the  author, 
the  cause,  and  responsible  agent  of  his  own  sin  in  the  transac- 
tion, and  pronounced  judgment  accordingly.  And  we  may 
safely  concur,  with  the  unerring  judgment  of  God,  that  the 
sin  of  voluntary  action  does  not  lie  in  any  antecedent  motive 
influence.  It  is  not  derived  from  antecedent  influences  tend- 
ing to  excite,  or  to  persuade,  or  entice  to  a particular  course, 
or  kind  of  action  ; but  is  always  created  or  caused  to  exist,  by 
the  volition  or  choice  of  the  agent,  who  transgresses  any  obliga- 
tion of  the  higher  law. 

Another  circumstance  attending  the  introduction  of  sin  into 
the  world  was,  that  without  antecedent  motive  influence,  the 
event  could  never  have  taken  place  : sin  could  have  never  ex- 
isted in  the  human  family.  Because  antecedent  motive  influ- 
ence is  an  essential  condition  of  all  moral  action,  both  good 
and  bad.  Action  without  antecedent  motive  influence  is 
nothing  else,  and  nothing  different  from  physical  change,  or 
animal  phenomena.  To  give  it  moral  character  it  must  trans- 
pire in  the  sphere  of  intelligence  and  moral  judgment.  The 
agent  must  have  some  reason,  grounds  or  inducements,  either 
true  or  false,  for  acting  thus,  in  order  to  make  him  responsable 
and  give  moral  complexion  to  his  conduct.  Sin  is  transgres- 
sion of  law.  It  must  therefore  be  committed  under  motive  influ- 
ence of  law.  Otherwise  it  can  not  come  into  existence  at  all. 
But  the  moral  character  or  relations  of  any  motive  that  may 
precede  the  voluntary  action  in  any  particular  case,  does  not 
determine  or  necessitate  the  moral  character  of  that  action. 
The  moral  character  of  every  action  is  determined  by  the  vo- 
lition, of  the  agent ; and  it  may  be  in  direct  opposition  to  the 
most  powerful  motive  influences  ever  presented  to  a human 
intelligence.  In  order  to  invest  voluntary  action  with  moral 
character  at  all,  the  author  of  it  must  see  and  understand,  and 
feel  in  his  conscience,  the  motive  influences  that  preceded 
it : and  must  freely  choose  which  motive  influence  he  will 
yield  to,  concur  with,  or  obey. 

And  he  may,  and  is  always  perfectly  able  and  at  liberty  to 
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obey  the  most  trifling,  insignificant,  and  feeble  motive  influ- 
ences, that  can  be  suggested  in  the  case. 

This  fact  every  intelligent  agent,  who  has  acted  under  the 
motive  influence  of  the  Law  of  God,  knows  intuitively  by  his 
own  experience.  And  the  entire  history  of  human  agents,  by 
which  the  higher  law  is  illustrated  in  the  Bible,  confirms  the 
fact  as  an  essential  and  unchangeable  principle  of  all  morality, 
obligation,  freedom  and  accountability.  The  first  sin  of  our 
progenitors  exhibits  a perfect  illustration  and  confirmation  ox 
this  truth.  Previous  to  their  first  sin,  the  accumulation  of 
motive  influence  to  right  moral  action,  was  as  great  as  it  was 
possible  for  them  to  conceive,  or  for  infinite  wisdom,  power  and 
goodness  to  impose  upon  their  moral  susceptibilities.  The 
motive  influence  of  the  law  of  God,  addressed  to  them  by  the 
supreme  Sovereign  in  person,  confirmed  by  their  entire  past 
experience  of  its  eternal  truth,  its  infinite  perfection  and  good- 
ness, and  of  the  perfect  utility  of  obedience  ; their  entire 
nature,  their  whole  existence,  all  their  intellectual  intuitions, 
and  moral  consciousness,  all  their  acquired  knowledge  and 
experience,  all  their  sensations  and  emotions,  were  an  accumu- 
lation of  motive  influence  to  right  action.  The  authority  of 
God  expressed  in  the  higher  law,  is  always  paramount  motive 
influence  to  right  action.  No  conceivable  influence  to  the 
contrary  can  bear  any  other  comparison  with  it,  than  that  of 
finite  to  infinite.  In  the  case  of  Adam  this  paramount  influ- 
ence of  the  higher  law  was  present  with  him,  before  his  eyes, 
in  his  mind,  pervading  his  whole  being  and  his  entire  history. 
In  opposition  to  this,  the  only  influence  to  transgress  was  the 
falsehood  of  the  serpent.  And  yet  in  view  of  this  inferior 
motive  influences  Adam  chose  to  transgress.  He  chose  freely, 
understandingly,  with  knowledge,  and  free  of  all  constraint. 
The  serpent  did  indeed  beguile  the  woman,  and  the  woman 
enticed  the  man.  There  were  present  motive  influences 
both  to  good  and  evil,  to  obey  and  transgress.  But  the 
motive  influences  to  right  action,  were  at  the  time  infinitely 
more  numerous,  more  important,  more  powerful  and  constrain- 
ing than  the  motives  to  wrong  action.  And  Adam  knew  this, 
and  yet  chose  to  follow  the  lesser  motives  to  transgression. 
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It  is  therefore  perfectly  obvious,  that  neither  the  moral  quality 
nor  the  strength  of  antecedent  motives,  ever  determines,  or 
necessitates  the  moral  quality  of  the  subsequent  voluntary 
action  of  any  free  or  accountable  agent.  But  every  agent  by 
his  own  volition  creates  the  moral  quality  of  every  action  that 
he  puts  forth,  and  thus  creates  and  determines  his  own  moral 
character  and  destiny. 


CHAPTER  VII. 

THE  DIFFERENCE  BETWEEN  THE  MORAL  AND  PHYSICAL.-— 
THE  CONSEQUENCES  OF  CONFOUNDING  THEM. 

We  are  now  prepared  to  describe  the  dilferencein  the  man- 
ner of  change  in  the  moral  and  physical  spheres,  and  the  differ- 
ent influences,  l^.y  which  change  is  produced  in  each.  The 
primary  distinction  between  the  moral  and  physical  is,  an 
intuitive  truth ; it  therefore  neither  needs,  nor  is  capable  of 
illustration.  Every  intelligent  being  perceives  the  distinction, 
as  soon  as  he  is  conscious  of  his  own  intellectuaLexistence,  and 
no  words  can  illustrate  or  add  to  the  perception.  The  moral 
sphere  includes  all  spiritual  being,  and  its  accidents.  The 
physical  includes  all  matter  and  its  accidents.  But  the  method 
and  influences  by  which  change  is  produced  in  each  of  these 
systems,  are  totally  dissimilar  and  diverse  from  those  of  the 
other.  In  the  moral  sphere,  every  change  of  moral  character  or 
condition,  involves  the  idea  of  agency,  of  choice,  of  personality, 
of  accountability,  and  of  desert  or  destiny.  We  can  not  form 
a rational  conception  of  a moral  change  of  character  or  condi- 
tion, without  personality  and  the  corelation  of  personal  agen- 
cies, both  of  a moral  governor  and  the  subject  of  government. 
There  must  also  be  an  actual  issue  resultant ; and  that  issue 
must  lie  just  where  character  is  formed,  and  where  destiny  is 
incurred  and  endured. 

Every  change  in  the  moral  sphere  presupposes  motive  influ- 
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ences  in  antecedence ; that  is,  it  presupposes  influences  that 
are  perceived  or  felt  only  by  intellectual  and  moral  susceptibili- 
ties; influences  that  may  be  contemplated  or  judged  of  only 
by  a rational  mind,  and  which  can  only  be  weighed  and  assorted 
by  the  moral  sense.  But  after  contemplating  these  motive 
influences  ever  so  long,  and  feeling  ever  so  deeply  in  view  of 
them,  we  can  have  no  distinct  perception  of  moral  change,  till 
we  include  the  idea  of  an  intelligent  moral  agent  personally 
choosing  and  acting.  And  when  we  have  thus  attained  a full 
perception  of  a moral  change  of  character,  we  necessarily  and 
invariably  feel  that  there  is  a destiny  or  desert,  or  some  future 
consequence,  which  we  can  not  separate  from  it.  We  can  not 
separate  it,  because  it  is  a constituent  of  the  nature  of  moral 
change  to  be  followed  by  destiny,  according  to  the  nature  ol 
the  change  whether  good  or  bad. 

Such  are  some  of  the  antecedents  and  conditions  of  moral 
change.  But  when  we  look  into  the  physical  sphere,  we  per- 
ceive nothing  of  the  kind,  nothing  in  any  degree  resembling 
these  conditions  of  moral  changes.  All  physical  change  on 
the  very  first  analysis,  resolves  itself  into  locomotion.  If  you 
attempt  to  seek  the  true  cause  of  any  particular  change,  or  any 
class  or  description  of  changes  in  the  physical  universe,  you 
can  find  nothing  but  locomotion.  If  you  look  into  the  sublime 
science  of  Astronomy,  and  contemplate  the  vast  masses  of 
matter  that  compose  the  physical  universe  ; not  a single  change 
of  phenomenon,  but  is  resolvable  into  locomotion,  or  change  of 
relative  position  in  space.  Examine  all  the  phyiscal  forces 
ever  discovered  or  conceived  of  by  man,  and  all  the  stupendous 
effects  produced  by  them,  both  in  nature  and  by  art,  and  still 
you  find  nothing  but  locomotion.  Or,  investigate  the  innumer- 
able and  wonderful  chemical  changes  that  are  constanly  going 
on  in  earth,  air,  and  water,  in  the  animal,  vegetable,  and  min- 
eral kingdoms,  yet  nothing  is  discovered  but  locomotion,  or 
change  of  relative  position  in  space  of  the  minute  constituent 
particles  composing  the  matter  thus  changed.  Thus  you  may 
go  through  the  material  universe  and  not  find  a single  antece- 
dent, circumstance  or  condition  of  moral  change  of  character. 
You  may  indeed  talk  about  the  agency  of  physical  causes,  but 
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that  agency  is  still  nothing  but  locomotion.  If  you  trace  back 
a succession  of  physical  sequences  in  quest  of  intelligent  agency, 
you  find  nothing  but  locomotion,  till  you  arrive  at  the  infinite 
first  cause.  But  when  arrived  at  that  intelligent  first  cause,  you 
are  entirely  out  of  the  physical  sphere,  out  of  the  material  uni- 
verse. God  is  a Spirit : His  agency  in  bringing  material  sub- 
stance into  being,  lies  entirely  without  the  physical  sphere,  and 
within  the  moral,  the  spiritual.  The  change  produced  by  His 
creative  agency  was  not  a mere  physical  change,  but  a divine 
production.  The  antecedent  in  that  sequence  was  in  the  moral 
or  spiritual  sphere,  the  consequence  was  the  existence  of  physi- 
cal substance.  And  the  very  first  change  after  the  creative 
fiat,  had  for  its  immediate  antecedent  locomotion.  “ In  the 
beginning  God  created  the  heavens  and  the  earth.  And  the 
earth  was  without  form  and  void  ; and  darkness  was  upon  the 
face  of  the  deep.  And  the  Spirit  of  God  moved  upon  the  face 
of  the  waters.”  And  the  immediate  effect  was  locomotion  in 
the  constituent  atoms  of  matter,  taking  new  relative  positions 
in  space  thus  coming  into  form  and  taking  the  distinctive 
natures  of  the  different  substances,  as  light,  air,  water,  earth, 
etc.  Though  the  divine  agency  is  not  of  the  physical  sphere 
in  any  sense  whatever,  it  originated  matter,  and  the  laws,  by 
which  changes  in  the  material  system  take  place ; and  can 
doubtless,  by  a wise  discretionary  providence,  accelerate,  retard, 
and  govern,  their  action  at  his  own  pleasure.  But  we  find  no 
such  thing  as  intelligent  agency  in  all  the  physical  universe, 
and  nothing  that  resembles  or  bears  the  least  affinity  to  vol- 
untary action,  or  accountability,  or  to  moral  character  either 
good  or  bad.  And  among  all  the  causes  and  conditions  of 
physical  change  there  is  nothing  resembling  motive  influence 
in  the  moral  sense.  On  the  other  hand,  in  all  the  changes 
of  moral  character  in  the  universe,  there  is  nothing  resembling- 
locomotion.  All  intelligent  voluntary  agents,  including  all 
sensitive  animal  organization,  can,  each  in  his  own  proper 
sphere,  originate  or  produce  locomotion.  But  none  but  moral 
agents,  who  can  weigh  motive  influences,  in  that  perfect  scale 
of  moral  rectitude,  called  the  law  of  the  Lord,  can  originate  or 
change  moral  character,  and  no  power  or  influence  in  the  uni- 
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verse,  can  originate  or  change  moral  character,  but  the  subject 
of  the  change  himself.  Because  bis  moral  character  exists 
only  in  his  personal  identity,  and  consists  of  the  relations 
which  his  personal  Voluntary  action  bears  to  the  law  of  God. 

When  therefore  theologians  forget  this  distinction,  and 
apply  the  same  principles,  in  describing  and  explaining  moral 
changes  which  govern  physical  changes,  they  necessarily  fall 
into  gross  errors,  profound  mysticisms  and  positive  contradic- 
tions. It  is  a universal  truth  in  physical  science,  that  the  ante- 
cedent and  consequent  are  always  of  the  same  nature,  and  that 
the  consequent  derives  its  nature  and  character  from  that  of 
the  antecedent.  Because  all  physical  changes  consist  of  locomo- 
tion, and  their  immediate  and  invariable  antecedents  or  causes 
consist  also  of  locomotion.  But  this  universal  axiom  in  the 
physical  system  when  carried  into  the  moral  or  spiritual  becomes 
a universal  falsehood ; because  there  is  no  such  thing  as 
locomotion  in  the  moral  sphere  ; and  because  moral  quality 
has  for  its  immediate  antecedent  or  cause,  the  voluntary  action 
of  an  intelligent  agent,  but  takes  its  moral  nature  from  the 
relation  it  sustains  to  the  higher  law.  It  is  also  true  in  the 
physical  system,  that  to  find  efficient  or  responsible  agency, 
you  must  trace  back  a series  of  changes  to  the  infinite  first  cause. 
But  turn  to  the  moral  system  and  this  aphorism  instantly 
becomes  a positive  falsehood  ; for  we  find  at  the  first  step,  as 
the  immediate  antecedent  of  every  moral  change,  an  efficient, 
an  intelligent,  and  accountable  agent.  Now  apply  these 
principles  to  the  inquiry  after  the  cause  of  the  universal  sin- 
fulness of  all  men,  who  develop  a moral  character  in  this  life ; 
according  to  these  Platonic  axioms,  this  cause  must  be  as  sin- 
ful as  sin  itself,  that  is,  of  the  same  moral  nature  as  its  conse- 
quent. The  theologians  in  prosecuting  this  inquiry,  find 
antecedent  to  the  commission  of  any  actual  sin,  a vitiated 
physical  constitution,  and  vitiated,  disordered  and  ungovern- 
able animal  instincts,  appetites,  and  passions.  When  the  moral 
sense  of  the  human  agent  is  sufficiently  developed,  and  the 
higher  law  is  brought  to  bear  on  his  conscience,  they  see  the 
motive  influences  of  these  innocent  infirmities  of  the  animal 
organization  prevailing  over  the  influences  of  law,  and  enticing 
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the  agent  to  commit  sin,  and  thus  put  himself  under  bondage 
to  the  law  of  sin  and  death.  Here  they  suppose  they  have 
found  the  doctrine  of  original  sin,  the  corruption  of  his  whole 
nature,  which  is  commonly  called  original  sin  ; and  from  which, 
all  actual  trangressions  proceed.  This  they  say,  is  inflicted  on 
all  his  posterity,  the  first  moment  of  their  existence,  as  the 
punishment  of  Adam’s  sin  in  his  first  transgression.  And  the 
metaphysical  acumen  of  theologians  for  ages,  has  been  employed 
and  exhausted,  inventing,  improving,  demolishing  and  defend- 
ing theories  of  human  depravity  and  mystical  dogmas  based  on 
these  premises.  But  the  axioms  on  which  all  these  inventions 
and  improvements  rest,  when  carried  into  the  moral  sphere, 
are  not  merely  not  true,  but  absolutely  false.  And  therefore 
all  the  theories  and  dogmas  built  upon  them  are  necessarily 
false  and  deluding.  They  all  involve  contradictions,  absurdities 
and  mysticism.  They  put  the  consequent  before  the  antecedent. 
They  make  men  sinners  before  they  commit  sin.  And  thus 
the  whole  subject  of  the  moral  character,  condition  and  relations 
of  man,  his  fall  and  recovery  is  involved  in  obscurity  and  con- 
tradiction. This  is  not  my  assertion  merely,  but  the  most 
learned  and  orthodox  teachers  of  theology  and  biblical  criti- 
cism, and  the  most  strenuous  advocates  of  original  sin,  declare 
that  the  dogmas  which  they  themselves  teach  on  this  subject, 
are  profound  and  awful  mysteries ; that  they  can  not  be 
explained  by  any  common  sense  principles  of  moral  govern- 
ment ; that  they  are  totally  inexplicable  and  beyond  the  sphere 
of  human  reason  to  understand  or  explain. 

And  yet  they  teach  that  these  dogmas  must  be  believed,  as 
fundamental  doctrines  of  Christianity,  on  pain  of  excommuni- 
cation from  the  kingdom  of  God. 

But  in  my  humble  opinion,  the  w'hole  subject  of  man’s  fall 
and  recovery  is  plainly  revealed  in  the  Bible,  and  every  change 
of  moral  character  involved  in  either,  is  described  in  plain 
common  sense  language,  easily  understood  by  every  person  of 
common  sense  and  common  education.  And  the  methods,  the 
antecedents,  and  the  consequents  of  every  change  involved 
are  described  as  plainly  as  it  is  possible  to  describe  in  human 
language  any  physical  change.  And  all  the  inexplicable  mys- 
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teries  connected  with  the  subject  are  mere  fictions,  invented 
by  the  corrupt  imaginations  of  sinful  men.  The  only  difficulty 
in  understanding  the  whole  process,  beyond  what  is  encoun- 
tered in  the  plainest  domestic  concern,  consists  in  the  habit  of 
hating  and  evading  the  light  of  truth,  which  is  always  the 
natural  consequence  of  actual  transgression.  And  I believe 
that  there  is  no  inability  or  difficulty  in  relation  to  the  subject, 
in  any  human  agent  of  common  sense,  but  the  influence  of 
habit,  or  the  law  of  sin  and  death. 

Let  us  then  return  to  the  consideration  of  that  law,  and 
observe  how  it  operated  in  the  case  of  Adam  and  Eve.  They 
were  subjects  of  moral  government,  intellectual  and  moral 
beings,  and  at  the  same  time  physical  animals.  They  subsisted 
and  acted  in  two  distinct  natures,  or  in  a complex  nature, 
including  both  the  spiritual  and  the  physical.  The  event  of 
their  sinning  or  their  fall,  therefore,  necessarily  involved  both 
moral  and  physical  change.  Both  moral  and  physical  conse- 
quences resulted  ; and  the  appropriate  antecedents  of  each 
were  present.  And  the  peculiar  method  of  sequence  in  both 
the  moral  and  physical  is  described  and  illustrated  in  the 
history  of  that  event.  There  were  motive  influences  both  to 
good  and  evil  moral  action  presented  to  the  agents.  On  the 
one  hand  the  paramount  motive  influences  of  the  higher  law, 
in  as  great  extent  as  it  was  possible  for  the  agents  to  conceive, 
for  they  constituted  their  entire  being,  their  knowledge,  expe- 
rience and  history.  On  the  other  hand  the  lies  of  their  tempter 
were  the  motive  influences  to  evil  action.  We  may  here  ob- 
serve, that  these  two  kinds  of  motive  influences,  include  all 
the  influence  for  the  production  of  moral  change  in  the  uni- 
verse, external  to  the  voluntary  acting  agent.  The  law  of  the 
Lord  which  is  perfect,  converting  the  soul,  and  which  is  iden- 
tical with  the  Gospel  of  Christ,  contains  the  whole  truth  res- 
pecting every  existing  relation  and  every  relation  that  may 
exist  in  God’s  moral  kingdom,  marking  distinctly  the  line 
between  right  and  wrong,  and  imposing  all  obligation  to  do 
right  and  avoid  the  wrong.  Hence  this  system  of  truth  con- 
tains all  the  influence,  which  the  infinite  God  can  put  forth  to 
induce  a finite  agent  to  do  right,  or  to  produce  any  change  for 
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the  better  in  his  moral  character.  As  God  is  infinitely  good, 
it  is  impossible  for  him  to  have  any  motive  to  evil,  or  to  put 
forth  any  motive  influence  to  moral  evil.  Falsehood,  the  oppo- 
site to  truth,  is  the  only  motive  influence  left  in  the  universe,  that 
can  have  any  tendency  to  produce  transgression  or  sin. 

In  the  case  of  our  progenitors  both  kinds  of  motive  influence 
were  present.  'But  neither  the  one  nor  the  other,  nor  both 
together,  determined,  necessitated  or  caused  the  moral  charac- 
ter of  their  action  in  the  case.  These  various  motive  influ- 
ences must  have  been  considered,  weighed  and  compared  by 
an  intelligent  moral  agent,  and  an  act  of  choice  or  volition 
must  have  been  put  forth  by  such  agent,  deciding  which  kind 
of  motive  influence  the  agent  would  obey,  before  either  right 
or  wrong,  holiness  or  sin,  or  any  moral  quality  or  character 
could  result  in  the  case.  But  the  immediate  consequent  of 
such  voluntary  action  under  motive  influence  of  the  law,  was 
in  the  case  of  Adam  and  Eve  a moral  change.  They  concurred 
with  the  motive  influences  to  transgression  and  became  sinners. 
Their  own  voluntary  action  in  such  circumstances,  was  the 
sole  cause,  the  efficient  cause,  and  only  responsible  cause  of 
their  sin.  The  immediate  consequence  of  their  transgression 
was  consciousness  of  guilt.  This  was  followed  by  a host  of 
the  most  painful,  terrific  and  horrid  emotions  they  were 
capable  of  conceiving.  Fear,  shame,  self-condemnation,  self- 
abhorrence, hatred  of  the  light,  and  anticipation  of  future 
j>enal  consequences.  All  this  process  and  change  of  character 
and  condition  was  in  the  spiritual  or  moral  sphere.  All  the 
antecedents  and  consequents  thus  far  were  moral  sequences. 
No  physical  or  material  influence,  force  or  causality,  is  to  be 
found  in  the  whole  process. 

But  Adam  and  Eve  were  material  animals,  as  well  as  moral 
agents.  They  had  a physical,  as  well  as  a moral  constitution. 
Their  physical  constitution  was  brought  into  action  in  effect- 
ing this  moral  change ; and  physical  consequences  resulted. 
While  the  moral  and  physical  are  combined  in  the  same  per- 
sonal agent,  their  antecedents  and  conditions  must  mutually 
effect  each  other;  and  may  either  retard  or  accelerate,  or 
wholly  prevent  the  development  and  action  of  the  other. 
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Hence  this  first  change  of  our  progenitors  to  moral  evil,  pro- 
duced a corresponding  change  in  their  animal  organization  to 
physical  evil.  This  change,  like,  all  physical  change,  consisted 
in  locomotion  and  in  nothing  else.  The  healthful  locomotion 
of  the  animal  functions  was  interrupted,  disordered  and  became 
painful  and  sickly,  tending  rapidly  to  dissolution.  But  it  in- 
cluded nothing  that  bore  the  least  resemblance  to  moral  change 
or  to  moral  character,  good  or  bad.  It  exhibited  not  a single 
trait  or  circumstance  that  characterizes  moral  change,  or  that 
is  necessary  to  constitute  moral  character.  Who  ever  thought 
that  Eve  committed  sin,  in  blushing  at  her  own  nakedness 
when  discovered,  or  in  shivering  and  feeling  uncomfortable  in 
the  cold  raw  atmosphere,  or  instinctivly  seeking  the  fig-leaves 
to  cover  herself?  Whatever  you  may  think,  God  did  not  think 
there  was  any  sin  in  these  physical  consequences,  for  He  kindly 
encouraged  her  by  furnishing  skins  and  making  garments 
do  clothe  them.  Or  who  ever  supposed  that  there  was  any 
sin  in  suffering  by  the  tooth-ache,  a broken  limb,  or  a fever  ? 
The  thought  is  preposterous. 

But  this  physical  change  reacted  very  powerfully  on  the 
intelligents,  who  were  the  accountable  authors  of  the  moral 
change.  The  pain,  the  physical  suffering,  the  anticipation 
of  speedy  dissolution  of  the  body,  presented  a very  numer- 
ous and  powerful  array  of  motive  influences  exciting  to  renewed 
action  to  escape  these  pains  and  fears.  The  natural  tendency 
of  these  motive  influences,  if  viewed  in  the  light  of  truth, 
would  have  been  to  lead  to  repentance  and  immediate  return 
to  obedience.  But  by  the  very  first  section  of  the  law  of  sin 
and  death,  this  array  of  motive  influence  to  recuperative  action 
was  converted  into  falsehood ; that  is,  into  motive  influences, 
leading  the  sufferers  into  other  and  still  more  aggravated 
acts  of  transgression.  Viewed  in  the  light  of  truth,  the  physi- 
cal consequences  of  sin,  would  in  all  cases  only  excite  to  repent- 
ance and  perfect  reformation.  But  the  evil  doers  had  put 
themselves  under  the  law  of  sin  and  death,  by  the  first  trans- 
gression, “For  every  one  that  doeth  evil  hateth  the  light, 
neither  cometh  to  the  light,  lest  his  deeds  should  be  reproved.” 
They  therefore  looked  at  the  physical  consequences  of  their 
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sin,  not  through  the  perfect  mirror  of  truth,  but  through  the 
vitiated  medium  of  their  animal  instincts,  appetites  and  passions. 
And  through  this  false  medium  their  sufferings  seemed  to  them 
to  be  the  consequence  of  the  perfect  law  of  God,  instead  of 
the  consequence  of  their  own  voluntary  transgression.  They 
therefore  hated  the  light  and  refused  to  contemplate  their  own 
character,  condition  and  interests  by  this  perfect  standard  of 
rectitude  and  beneficence.  Thus  the  habit  was  contracted, 
the  law  of  sin  confirmed,  the  habit  of  hating  the  light  of  truth, 
of  hating  God  and  his  law,  the  habit  of  contemning  all  divine 
authority,  and  hating  all  righteousness.  And  the  moral  deprav- 
ity of  every  descendant  of  Adam,  who  becomes  a sinner  in  this 
world,  begins,  and  is  contracted  in  the  same  manner,  proceeds 
by  the  same  process,  under  the  same  law  of  sin  and  death,  or  in 
the  same  invariable  method.  And  every  successive  volition, 
action  or  emotion  in  that  direction  adds  strength  and  mo- 
mentum to  the  habit,  and  multiplies  motive  influences  to  sinful 
action.  And  every  new  relation,  into  which  any  agent  intro- 
duces this  course  of  conduct,  originates  a new  series  of  moral 
sequences  for  evil  action,  and  thus  doubles  the  rapidity  by 
which  moral  depravity  is  accumulated,  and  the  motive  influen- 
ces to  evil  action  multiplied. 

In  the  history  of  the  fall,  we  are  distinctly  informed  that 
such  was  the  morbific  character  of  the  physical  change  pro- 
duced by  eating  the  forbidden  fruit,  and  such  the  rapidity  of 
the  process  of  both  the  moral  and  physical  depravation,  that 
death,  but  for  the  interposition  of  grace,  would  have  been  the 
necessary  and  inevitable  consequence  in  the  short  space  of  a 
single  day.  “ For  in  the  day  thou  eatest  thereof,  thou  shalt 
surely  die.”  The  beautiful  animal  organization,  so  fearfully 
and  wonderfully  made,  and  so  perfectly  adapted  for  all  phys- 
ical utility  and  enjoyment,  reduced  to  common  dust  again  in 
a single  day,  presents  a most  terrific  picture  of  the  malignant 
consequences  of  a single  transgression.  And  the  intellectual 
organization,  the  immortal  soul,  with  all  its  divine  and  exalted 
moral  endowments,  consigned  to  everlasting  destruction  from 
the  presence  of  God,  and  from  the  glory  of  his  power,  by  one 
act  of  rebellion,  and  thus  a whole  innumerable  race  of  imrnor- 
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tal  intelligents  totally  extinguished  in  their  first  progenitors, 
gives  a thousand  times  more  clear,  adequate,  and  consistent 
illustration  of  the  final  consequences  of  sin,  than  all  the  theo- 
ries of  original  sin,  imputed  guilt,  and  transfered  moral  charac- 
ter ever  invented.  Adam  and  Eve  were,  on  the  very  day 
they  eat  thereof,  immediately  struck  with  death,  or,  began 
actually  to  die.  To  die,  morally  or  spiritually,  by  suffering 
the  penal  sanctions  of  the  higher  law  in  the  torments  of  their 
guilty  consciences ; and  physical  death,  in  the  nervous  shock 
and  animal  pains  of  their  bodies.  But,  physical  death  is  the 
only  death  that  may  be  suffered  in  a single  day,  and  was 
therefore  the  only  death  that  could  have  been  meant,  or  that 
Adam  could  have  understood  as  being  meant,  in  the  phrase, 
“ In  the  day  thou  eatest  thereof,  thou  shalt  surely  die.” 

But  no  death  was  consummated  on  that  day.  The  moment 
death  threw  his  dart,  grace  interposed ; and  the  whole  process 
of  moral  depravation  and  physical  dissolution  was  arrested.  A 
new  administration  of  moral  government,  adapted  to  the  pres- 
ent condition  of  the  subjects,  was  introduced.  The  whole 
human  race  was  rescued  ; and  saved  from  all  penal  conse- 
quences of  Adam’s  fall.  And  the  condition  of  all  human 
agents  who  should  ever  live  to  form  a moral  character  in  the 
flesh,  was  changed  to  a probation  under  grace,  administered 
by  a divine  Mediator,  even  by  God  himself,  manifested  in  the 
flesh,  in  the  person  of  Jesus  Christ.  The  guilty  agents  in  that 
catastrophe  were  indeed  arrested,  were  convicted  by  the  light 
of  truth,  and  were  melted  to  repentance  by  the  revelations  of 
grace.  They  believed  the  revelation  ; and  in  heart  and  pur- 
pose, returned  to  their  allegiance.  They  were  justified  freely 
by  grace,  through  the  redemption  that  is  in  Christ  Jesus. 
They  were,  by  the  law  of  the  spirit  of  life  in  Christ  Jesus, 
made  free  from  the  law  of  sin  and  death.  All  the  sin  of  the 
human  agents  in  that  transaction  was  pardoned.  All  the 
guilt  they  had  incurred  on  that  day  was  absolved.  All 
liability  to  penal  suffering  by  any  sensitive  being  for  that  sin 
was  totally  and  forever  extinguished.  The  subsequent  sen- 
tence of  sorrow,  labor,  and  pain  pronounced  on  the  culprits, 
was  merely  a declaration  of  the  physical  consequences  of  their 
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sin,  which  infinite  wisdom,  power,  and  goodness  could  not 
wholly  remove  during  their  probation  in  the  flesh.  But  this 
sentence  could  bear  no  penal  relation  to  past  sins  and  guilt, 
which  were  all  pardoned,  absolved,  and  removed,  with  their 
threatened  penalty,  and  the  subjects  introduced  into  a totally 
new  and  different  dispensation  of  moral  government,  adminis- 
tered on  totally  different  principles  and  conditions.  When, 
by  their  subsequent  transgression,  these  physical  pains  were 
multiplied,  the  increased  suffering  might  seem  to  bear  some 
kind  of  penal  relation  to  such  offences,  under  the  new  dispen- 
sation. But  they  are  more  truly  and  properly  regarded,  and 
generally  described  in  the  Bible,  as  paternal  chastisements,  or 
disciplinary  exercises,  rather  than  penal  inflictions.  Penal  in- 
flictions belong  truly  and  appropriately,  only  in  a state  of 
retribution.  In  a state  of  probation,  they  are  entirely  out  of 
their  proper  position  ; -and  can  be  called  penal,  only  in  a very 
limited  and  metaphorical  sense,  especially  in  a probation  under 
grace.  Hence  the  Saviour,  and  his  apostles,  whenever  they 
speak  of  the  penal  sanctions  of  the  higher  law,  or  of  the  penal 
inflictions  of  God’s  moral  government  over  men  in  this  world, 
always  locate  them  in  the  future  state  of  retribution,  after  the 
final  Judgment,  at  the  last  day.  When  the  Saviour  had 
described  the  final  Judgment  at  his  second  coming,  he  added, 
“ And  these  shall  go  away  into  everlasting  punishment : but 
the  righteous  into  life  eternal.”  Matt.  xxv.  46.  And  Paul, 
describing  the  same  future  Judgment  of  God,  says:  “Who 
will  fender  to  every  man  according  to  his  deeds : — In  the  day 
when  God  shall  judge  the  secrets  of  men  by  Jesus  Christ,  ac- 
cording to  my  gospel.”  Rom.  ii.  6-16.  And  in  2 Thess.,  he 
tells  us  that  the  recompense  of  the  wicked  for  their  persecu- 
tions of  believers,  the  punishment  of  all  their  disobedience  to 
the  Gospel  of  our  Lord  Jesus  Christ,  shall  take  place : “ When 
he  shall  come  to  be  glorified  in  his  saints,  and  to  be  admired 
in  all  them  that  believe  in  that  day.”  Thus,  all,  of  both  re- 
wards and  punishments  of  the  present  administration,  are 
placed  in  the  future  state  of  retribution.  Indeed,  the  admin- 
istration of  grace,  and  the  infliction  of  penal  suffering,  are  as 
perfect  antagonisms  as  it  is  possible  to  conceive.  They  must 
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therefore  as  necessarily  exclude  each  other,  as  do  light  and 
darkness.  Hence,  the  inspired  writers  never  confound  them 
in  respect  to  either  time,  place,  or  subject. 

The  sentence  pronounced,  on  the  day  that  Adam  ate  the 
forbidden  fruit,  against  the  tempter,  was  a sentence  to  punish- 
ment under  the  previous  administration  of  penal  law,  pro- 
nounced and  inflicted  under  that  administration.  Immedi- 
ately after  this  sentence,  the  annunciation  of  the  new  ad- 
ministration of  grace  was  made.  “And  I will  put  enmity 
between  thee  and  the  woman,  and  between  thy  seed  and  her 
seed  ; it  shall  bruise  thy  head,  and  thou  shalt  bruise  his  heel.” 
The  woman  shall  not  die  on  that  day.  The  race  shall  not  be 
extinguished  in  the  first  progenitors.  She  shall  have  a nu- 
merous seed,  one  of  which  shall  utterly  destroy  the  adversary, 
and  save  the  race.  This  was  all  explained  to  Adam  and  Eve, 
to  their  full  understanding  and  belief,  The  dispensation  of 
grace  then  and  there  began.  The  whole  race  were  then 
saved  from  the  penal  consequences  of  the  fall.  The  sentence 
afterwards  addressed  to  Eve  and  then  to  Adam,  was  pro- 
nounced and  executed  under  the  new  administration  of  grace, 
on  very  different  principles.  There  is  no  mention  or  allusion 
in  it  to  anything  but  the  physical  consequences  of  their  trans- 
gression. And  because  it  was  impossible  for  infinite  wisdom, 
power,  and  goodness,  wholly  to  remove  the  physical  conse- 
quences of  their  sin  at  once,  without  defeating  the  glorious 
scheme  of  grace,  and  totally  subverting  the  laws  of  all  animal 
procreation  and  physical  change  throughout  the  universe ; or 
because  infinite  wisdom,  for  good  and  sufficient  reasons,  saw  it 
best,  they  were  left  to  suffer  more  or  less  physical  discomfort 
during  their  probation,  according  to  their  subsequent  conduct. 
Therefore  the  physical  disease  or  viciosity  of  the  flesh,  conse- 
quent of  their  eating  the  forbidden  fruit,  was  propagated  by 
Adam  and  Eve  to  their  immediate  posterity ; and  by  each 
successive  generation  to  their  posterity,  through  the  whole 
race  to  the  present  time.  And  this  physical  disease  is  still  in- 
creased and  aggravated,  or  else  mitigated  by  the  sins  or 
reformation  of  every  successive  generation.  And  every  one 
knows,  who  knows  anything  of  animal  physiology,  that  it  is  a 
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universal  and  unchangeable  law  of  animal  procreation,  that 
immediate  progenitors  transmit  to  their  posterity  more  or  less 
of  the  physical  condition  of  their  animal  constitution  at  the 
time  of  generation. 

But  our  present  inquiry  relates  only  to  the  influence  of  this 
physical  depravity  on  the  moral  character  of  Adam’s  pos- 
terity. There  is  no  dispute  or  doubt  hut  that  the  physical 
depravity,  or  the  morbid,  sickly,  and  degenerating  condition 
of  the  animal  constitution  of  the  whole  race  is  the  natural  con- 
sequence of  their  sin.  “ So  death  passed  upon  all  men,  for 
that  all  have  sinned.”  Rom.  v.  12.  But  how  does  this 
physical  change,  this  disordered  locomotion  in  the  material 
organization  affect  or  influence  the  moral  character  and  con- 
dition of  human  agents  ? 

It  hath  been  already  shown  with  sufficient  clearness,  I 
think,  to  satisfy  all  common  sense  readers  and  candid  think- 
ers that  all  moral  character,  good  and  bad,  and  all  moral 
quality,  complexion,  distinction,  or  difference  among  human 
agents,  is  found  alone  in  the  relation  which  their  voluntary 
action  sustains  to  the  law  of  God  : and  that  every  individual 
human  agent  creates,  originates,  or  causes  by  his  own  free 
volition  or  choice,  exclusive  of  all  other  causality,  his  entire 
moral  character,  and  all  that  pertains  to  it.  It  hath  also  been 
shown  that  physical  change,  and  especially  the  diseased, 
vitiated  and  painful  locomotion  of  the  animal  body  may  pro- 
duce a great  variety  of  motive  influences  to  excite  the  subject 
to  further  voluntary  action  ; and  that  the  moral  tendency  of 
these  motive  influences  depends  entirely  on  the  medium 
through  which  the  intelligent  agent  contemplates  them.  If 
contemplated  in  the  fight  of  truth  as  it  shines  in  the  law  of 
the  Lord,  their  sole  tendency  must  necessarily  be  to  right 
moral  action.  But  if  contemplated  in  some  false  deceptive 
mirror,  such  as  the  serpent  presented  to  Eve,  or  such  as  the 
law  of  sin  and  death  furnishes  to  every  evil  doer,  their  moral 
tendency  must  be  to  sin.  We  may  therefore  infer,  as  an  es- 
tablished and  incontrovertible  truth,  that  the  physical  conse- 
quences of  Adam’s  sin,  or  of  the  sin  of  any  other  parent,  can 
have  no  other  influence  on  the  moral  character  or  condition 
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of  his  posterity,  than  that  of  antecedent  motive  influence. 
And  we  have  before  shown  that  antecedent  motive  influence 
never  causes,  determines,  or  necessitates  the  moral  character 
of  subsequent  voluntary  action.  Therefore  the  sin  of  Adam, 
and  of  all  other  antecedents  is  necessarily  excluded  from  any 
causality  in  the  tirst  sin,  or  the  commencement  of  a sinful 
character,  or  the  contraction  of  moral  depravity  in  any  of 
their  posterity.  Because  there  is  in  that  case  no  antecedently 
accumulated  influence  of  habit,  no  law  of  sin  and  death  to  dis- 
guise the  motive  influences  present.  And  because  the  motive 
influences  of  the  higher  law  are  necessarily  present,  whenever 
it  is  transgressed,  and  are  always  paramount,  and  felt  to  be 
paramount.  The  first  transgression  which  commences  the 
formation  of  a sinful  character,  or  moral  depravity,  is  always 
a free,  voluntary  action,  a willful  violation  of  known  and  felt 
obligation.  The  immediate  antecedent  emotion  of  the  mind 
may  have  been  some  precocious,  violent,  ungovernable  animal 
passion,  or  some  physically  destructive  habit  of  sensual  indul- 
gence, contracted  under  the  influence  of  physical  depravity, 
and  the  surrounding  examples,  temptations,  and  vicious  train- 
ing of  a sinful  world.  But,  having  never  before  been  con- 
templated in  the  light  of  the  higher  law,  this  antecedent, 
whatever  it  may  have  been,  could  have  had  no  moral  quality. 
Because  as  yet  it  could  have  sustained  no  possible  relation  to 
the  law:  the  agent  in  the  case  having  never  before  known 
that  there  was  any  law  in  the  universe  relating  to  that  pas- 
sion, or  forbidding  that  indulgence. 

But  having  in  another  and  more  extended  work,  considered 
the  relation  of  Adam’s  sin  to  the  moral  character  and  con- 
dition of  his  posterity,  and  fully  described  the  process  of 
moral  depravation  under  that  relation,  it  is  not  necessary  here 
to  repeat  that  analysis.  And,  perhaps,  enough  has  been  said 
in  this  essay,  to  show  the  impropriety  and  danger  of  confound- 
ing the  distinction  between  the  moral  and  physical,  the  spirit- 
ual and  material  systems,  or  of  reasoning  from  the  laws  and 
principles  of  the  one,  to  prove  facts  and  results  in  the  other. 
The  inevitable  consequence  of  such  a course  must  be  error, 
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solecism,  contradiction,  and  absurdity.  Because  the  substan- 
ces and  their  accidents,  and  the  nature  of  all  changes  in  each, 
are  totally  different  from  those  of  the  other.  In  the  moral 
sphere,  all  cause  consists  in  intelligent  moral  volition,  or  a 
moral  agent  acting  under  the  motive  influence  of  the  perfect 
law  of  the  Lord.  In  the  physical  sphere,  all  cause  consists  in 
locomotion.  In  the  moral  sphere,  motive  influence  is  an  es- 
sential circumstance  antecedent  to  all  causality,  or  to  the 
action  of  cause  in  the  production  of  changes ; because  no  in- 
telligent moral  agent  ever  acts  without  motive.  But  in  the 
physical  sphere,  motive  influence  in  the  moral  sense  is  a sole- 
cism, an  impossibility,  for  all  physical  force,  influence,  power, 
or  causality  is  immediately  resolvable  into  locomotion.  In 
the  moral  sphere,  all  change,  as  far  as  we  know,  consists  in 
change  of  moral  character,  by  the  voluntary  action  of  the 
subject,  and  the  consequent  change  of  the  condition  of  the 
subject.  In  the  physical  sphere,  all  change,  on  the  very  first 
analysis,  is  resolved  into  change  of  local  position  in  relation  to 
space.  Things  as  diverse  in  every  respect,  as  it  is  possible  to 
conceive.  But  confound  these  different  things  together,  and 
then  undertake  to  inquire  after  the  causes  and  consequents  of 
change  in  either  sphere,  or  after  the  truth  and  duties  of  differ- 
ent relations  in  either,  and  you  are  at  once,  and  necessarily 
involved  in  mysticism,  absurdity,  and  contradiction.  On  the 
one  hand,  the  infinite  and  holy  God  is  made  the  propounder 
and  author  of  all  the  sin  and  misery  in  the  universe ; an 
almighty  tyrant ! consigning  to  penal  suffering  myriads  of 
poor  helpless  innocents,  created  with  sinful  guilty  natures,  ut- 
terly incapable  of  anything  but  sinning  and  suffering.  On  the 
other  hand  are  millions  of  free  agents,  accountable  subjects  of 
moral  government,  totally  destitute  of  ability  to  do  anything 
but  transgress  and  suffer  punishment.  In  another  category 
we  have  moral  character  created  by  physical  power,  consist- 
ing of  material  substance,  transferable,  like  bills  of  exchange, 
from  one  person  to  another : and  an  endless  series  of  like  in- 
comprehensible mysticisms.  But  when  we  look  at  the  moral 
system,  in  the  pure  unmingled  light  of  Divine  truth,  as  it 
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shines  in  the  higher  law,  and  regard  it  as  totally  distinct  from 
the  material,  we  at  once  behold  Christianity  in  all  its  divine 
beauty,  harmony,  and  simplicity;  and  all  these  inexplicable 
mysticisms  vanish  into  limbo,  where  they  belong. 


CHAPTER  VIII. 

LIMITATION  OF  THE  LAW  OF  SIN  AND  DEATH. 

But  there  is  another  section  of  the  law  of  sin  and  death,  yet 
to  be  considered.  It  is  the  last  closing  section,  or  statute  of 
limitation,  pronounced  by  the  supreme  Legislator,  on  the  day 
that  sin  entered  the  human  family.  “ Till  thou  return  unto  the 
ground  ; for  out  of  it  wast  thou  taken  : for  dust  thou  art,  and 
unto  dust  shalt  thou  return,”  Gen.  iii.  19.  As  this  law  of  sin 
and  death  has  its  location  exclusively  in  the  flesh,  or  in  the 
members  of  the  animal  organization,  and  as  its  only  medium 
of  influence,  through  which  it  can  affect  the  moral  action  of 
the  subject,  consists  of  the  vitiated  instincts,  appetites,  and 
passions  of  the  animal  nature ; as  soon  as  the  animal  organiza- 
tion is  dissolved,  this  law  ceases  to  exist,  by  the  limitation  of 
its  own  nature.  “ Sin  when  it  is  finished  bringeth  forth  death.” 
James,  i.  15.  Like  all  finite  temporal  incidents,  when  its  mission 
is  finished,  it  ceases  to  exist.  When  the  body  dissolves,  the 
law  in  its  members  is  necessarily  extinct.  The  intellectual 
moral  agent  stands  out  then  a pure  spiritual  being,  in  the  clear 
unclouded  light  of  eternal  truth,  as  it  shines  in  the  higher  law, 
the  perfect  law  of  the  Lord.  His  probation  is  ended.  His 
character  is  perfected.  His  account  is  made  up  for  the  final 
judgment.  His  retribution  must  now  begin.  The  true  believer 
of  the  Gospel  of  Christ,  who  has  voluntarily  renounced  the 
law  of  sin,  and  chosen  the  law  of  the  Spirit  of  life  in  Christ 
Jesus,  as  the  rule  of  his  action,  enters  on  the  full  fruition  of 
that  eternal  life,  which  is  the  gift  of  God  through  Jesus  Christ 
our  Lord.  And  the  impenitent  sinner,  who  has  perfected  his 
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character,  in  voluntary  subjection  to  the  law  of  sin  and  death, 
goes  away  into  everlasting  punishment.  The  human  agent, 
who  has  transgressed  the  higher  law,  during  his  probation 
under  grace  in  the  flesh,  and  died  impenitent,  immediately 
finds  himself  in  the  condition  in  which  the  divine  Mediator 
found  Adam  and  Eve,  (their  physical  pains  excepted).  They 
were  perfectly  alive  in  the  consciousness  of  their  guilt,  but 
stricken  with  death,  through  their  entire  being,  soul  and  body  ; 
hating  the  light,  and  striving  in  vain  to  escape  or  evade  it ; 
but  only  exposing  their  own  shame,  deformity  and  increasing- 
guilt  ; constrained  to  abhor  their  own  character,  and  detest 
themselves  for  contracting  it,  and  thus  to  become  their  own 
tormenters. 

The  higher  law,  which  carries  its  penal  sanction  in  its  own 
absolute  perfection,  and  executes  the  same  by  its  own  motive 
influence  independent  of  all  other  power,  influence,  or  causality, 
being  nothing  else  but  the  eternal  truth  and  light  of  the  divine 
will  or  mind  of  the  infinite  God,  who  is  light,  and  in  him  is  no 
darkness  at  all,  which  therefore  shines  constantly  and  every- 
where, penetrating  every  susceptibility  of  the  pure  spiritual 
finite  being,  and  compelling  him  to  see  and  contemplate  his 
own  sinful  character  just  as  it  is,  and  as  it  appears  in  the  light 
of  truth,  perfectly  odious.  But  the  impenitent  sinner,  even 
after  his  whole  probation  has  been  wasted  in  sin,  being  still  in 
his  entire  nature,  that  noble  intellectual  being,  which  God 
created  and  endowed  with  those  rational  and  moral  suscepti- 
bilities,which  constitute  the  image  and  likeness  of  God,  in  which 
Adam  was  created,  must  necessarily  regard  his  own  vile  char- 
acter, according  to  his  finite  capacity,  with  the  same  emotions, 
with  which  God  regards  it.  He  must  detest,  abhor,  and  despise 
such  character,  and  hate  himself  for  so  foolishly  contracting  it, 
when  the  opposite  character,  was  equally  attainable  by  him. 
The  law  of  sin  and  death  having  ceased  to  exist,  he  will  have 
no  power,  ability,  medium  or  means,  of  evading  the  light  of 
the  higher  law,  or  of  the  presence  of  God,  but  must  forever 
sink  under  its  scathing,  withering,  and  scorching  motive  influ- 
ence. While  in  the  flesh,  and  acting  in  obedience  to  the  law 
of  sin  and  death,  he  could,  perhaps,  most  of  the  time  of  his  pro- 
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bation,  manage  as  Paul  did,  to  keep  himself  alive  without  the 
law,  (that  is,  in  his  own  estimation,  though  actually  dead  in 
trespasses  and  sins).  But  the  commandment  came,  sin  revived 
and  he  died,  not  as  Paul  did,  unto  sin,  but  passed  out  of  the 
flesh  and  out  of  probation,  an  impenitent  in  his  sin.  Immedi- 
ately after  that  he  began  to  die  that  death  which  is  the  wages 
of  sin,  the  penalty  of  the  higher  law  in  the  future  state  of  retri- 
bution. A death  which  is  never  fully  consummated,  but  the 
pangs  of  which  are  ever  new  and  ever  excruciating.  Such  is 
the  final  result  of  yielding  obedience  to  the  law  of  sin  in  the 
members. 

But  the  penitent  believing  sinner,  who  is  persuaded  by  the 
light  of  truth,  to  change  the  generic  volition  of  his  will,  or 
governing  purposes  of  his  life,  from  doing  evil  to  doing  right, 
from  the  law  of  sin  to  the  law  of  God,  is  immediately,  as 
Paul  was,  freed  from  the  law  of  sin  and  death,  by  the  law 
of  the  Spirit  of  life  in  Christ  Jesus.  Yet  while  he  continues 
in  the  flesh,  he  must  continue  the  conflict  with  the  sinful  habits, 
propensities  and  inclinations,  which  he  has  contracted  by  actual 
transgression  of  the  law  of  God.  But  as  soon  as  death  dis- 
solves the  body,  he  is  delivered  from  the  bondage  of  corruption 
into  the  glorious  liberty  of  the  children  of  God;  having 
attained  to  the  adoption,  to  wit,  the  redemption  of  the  body. 


CHAPTER  IX. 

CONCLUSION. — A SUMMARY  OF  RESULTS. 

The  results  of  this  discussion  of  the  law  of  sin  and  death,  may 
now  be  expressed  in  the  following  propositions. 

1st.  Every  created  finite  intelligent,  is  in  his  own  limited 
sphere,  a cause,  a primary  cause  and  an  efficient  cause,  as  truly 
as  God  is  cause  in  the  infinite  sphere.  For  every  human  agent 
is  conscious  of  originating  action,  change  and  motion.  And 
we  constantly  see  all  other  intelligent  creatures  doing  the  same. 
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2nd.  Every  created  agent,  who  is  endowed  with  a moral 
sense,  or  with  a capacity  of  distinguishing  right  and  wrong  in 
relation  to  the  law  of  a Supreme  Being,  is  a moral  agent,  an 
accountable  agent,  and  a subject  of  God’s  moral  government. 
For  consciousness  of  obligation,  and  desert  of  retribution  are 
invariable  and  inseparable  consequents  of  the  perception  of 
right  and  wrong. 

3d.  It  is  proper  and  essential  to  the  nature  of  a moral 
agent,  that  he  should  create  or  contract  his  own  moral  charac- 
ter, and  thus  determine  his  own  destiny.  For  without  this 
the  conception,  or  idea  of  a moral  government  is  impossible. 

4th.  No  subject  of  moral  govennnent  can  be  divested  of 
adequate  ability  to  perform  his  whole  duty,  or  be  placed  in 
circumstances,  in  which  he  is  unable  to  discharge  every  obli- 
gation that  may  be  imposed  on  him.  Because  the  moment  an 
agent  ceases  to  have  ability  to  perform  duty,  he  ceases  to  be 
a moral  agent,  or  a subject  of  moral  government  at  all.  Abil- 
ity to  perform  is  the  only  basis  of  obligation.  Where  ability 
is  wanting,  obligation  can  not  attach.  Accountability  is  impos- 
sible. 

5th.  All  moral  character  both  good  and  bad,  is  created  by 
the  voluntary  action  of  the  subject  of  it,  acting  under  the 
motive  influence  of  the  perfect  law  of  the  Lord.  “ For  sin  is 
the  transgression  of  the  law.”  And  “ He  that  doeth  righteous- 
ness is  righteous,  even  as  he  is  righteous.”  But  “ Where  no 
law  is  there  is  no  transgression.” 

6th.  The  emotions,  passions,  volitions  and  actions  of  human 
animals  antecedent  to  their  knowledge  of  law,  and  voluntary 
action  under  its  motive  influence,  are  mere  physical  locomo- 
tion, or  mere  animal  phenomena ; and  as  destitute  of  moral 
quality,  or  moral  character,  as  the  actions  of  the  birds  of  the 
air,  or  the  beasts  of  the  field.  Because  they  sustain  no  direct 
relation  to  the  higher  law,  in  which  all  moral  quality  exclusively 
consists. 

7th.  The  law  of  sin  and  death  fully  accounts  for  all  the 
wickedness,  depravity,  crime,  and  misery  of  this  apostate 
world,  were  they  a thousand  times  greater  than  they  are, 
without  implicating  the  purpose,  will,  counsel,  decree,  or 
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agency  of  God,  in  any  way,  shape,  or  manner  whatever. 
Because  a holy  and  righteous  God  can  sustain  but  one  single 
relation  to  sin,  or  moral  evil,  and  that  is  the  relation  of  infinite, 
unchangeable  antagonism,  or  opposition. 

In  view  of  these  incontrovertible  facts,  we  are  compelled  to 
abandon,  renounce,  and  repudiate  all  the  inexplicable  dogmas 
relating  to  the  moral  character  and  condition  of  human 
animals,  antecedent  to  their  voluntary  action  under  the  motive 
influence  of  the  law  of  God.  As  the  romantic  discoveries  of 
Gulliver,  or  Sinbad  the  sailor,  vanish  in  the  light  of  true  his- 
tory, so  in  the  light  of  common  sense  and  the  word  of  God, 
the  incomprehensible  mysteries  of  the  covenant  made  before 
the  parties  existed — of  sinning  by  proxy  thousands  of  years 
before  the  principal  was  born ; of  the  transfer  of  guilt  and 
punishment  through  a thousand  generations ; and  of  the 
righteous  punishment  of  myriads  of  innocent  subjects ; — all 
vanish  into  theological  romance.  And  that  other  class  of 
mysteries  relating  to  innate  moral  depravity,  the  sinfulness  of 
human  nature,  the  total  depravity  of  human  agents  as  soon  as 
they  are  born,  and  the  total  inability  of  sinners  to  perform 
any  right  moral  action,  and  their  tremendous  obligation,  at 
the  same  time,  to  repent,  believe,  be  converted,  obey  the  law 
of  God,  and  fulfill  all  righteousness,  all  vanish  in  the  light  of 
truth,  shining  in  the  word  of  God.  And  another  category  of 
mysticisms,  though  not  particularly  alluded  to,  we  think  must 
be  repudiated  in  the  light  of  this  discussion.  They  are  often 
exhibited  in  public  religious  teaching,  and  in  books,  under 
the  phrases  of  the  special  influences  of  the  Holy  Ghost,  the 
supernatural  influences  of  the  Spirit,  supernatural  conversion 
and  supernatural  renovation,  and  the  supernatural  power  of 
God,  and  like  superlative  expletives.  Without  this  super- 
omnipotence, the  authors  of  these  mysticisms  say,  that  all 
moral  change  for  the  better,  in  human  character,  or  human 
nature,  is  impossible ; and  the  whole  system  of  Divine  truth 
totally  inefficient  for  any  human  improvement.  But  they  all 
vanish  in  the  light  of  the  knowledge  of  the  glory  of  God  in 
the  face  of  J esus  Christ.  As  these  fictitious  mysteries  contra- 
dict the  plain  and  positive  declarations  of  revealed  truth,  and 
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all  the  intuitions  of  common  sense,  their  only  influence  ever 
has  been,  and  ever  must  be,  to  mystify  and  obscure  the  whole 
subject  of  man’s  fall  and  recovery.  The  sooner,  therefore, 
the  Christian  system  of  doctrine  is  divested  of  all  such  fictions, 
the  sooner  it  will  exhibit  its  legitimate  influence  in  meliorating 
human  society,  and  saving  sinners.  When  these  theological 
fictions  are  set  aside,  Christianity  becomes  a plain,  common 
sense,  matter-of-fact  business  between  God,  and  the  subject 
of  his  moral  government ; perfectly  understandable  and  prac- 
ticable by  every  human  intellect  which  is  sufficiently  developed 
to  contract  a moral  character,  or  appreciate  or  suffer  moral 
retribution. 

Only  those  who  transgress,  and  incur  guilt,  can  suffer  pun- 
ishment under  the  righteous  government  of  the  holy  and  just 
God.  The  progenitors  of  the  human  race,  when  they  trans- 
gressed, incurred  guilt  in  their  own  persons.  That  guilt  con- 
stituted the  distinctive  moral  quality  of  their  personal  identity. 
It  was  not  possible,  therefore,  under  a righteous  administra- 
tion of  moral  government,  that  any  other  person  should  ever 
suffer  penal  inflictions  for  their  sin.  When  they  transgressed, 
they  did  not  incur  guilt  and  punishment  for  the  whole  race ; 
but  they  did  incur,  as  an  essential  part  of  their  own  personal 
punishment,  the  total  extinction  of  the  entire  race,  as  a suc- 
cession of  intellectual  moral  beings,  sustaining  relation  to  a 
common  parentage.  The  great  crowning  privilege  and  bless- 
ing of  their  normal  condition,  was  the  privilege  of  replenishing 
the  earth  with  a numerous  posterity  of  immortal  intelligents, 
all  acknowledging  them  as  progenitors  and  antecedents.  But 
this  glorious  privilege  they  forfeited.  Had  no  interposition 
of  grace  occurred,  on  the  very  day  they  ate  the  forbidden 
fruit,  not  a soul  of  Adam’s  posterity  could  ever  have  existed. 
The  race  had  ended  with  the  first  progenitors. 

But  grace  did  interpose.  The  God  of  infinite  wisdom, 
power,  and  goodness,  in  the  person  of  the  divine  Mediator, 
presented  himself  to  the  guilty  progenitors,  and  revealed  to 
them  the  gracious  remedial  provision  of  the  higher  law  ; and 
placed  them  on  probation,  under  a dispensation  of  grace,  pro- 
viding for  their  perfect  absolution  from  guilt,  and  from  all 
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penal  infliction,  and  their  entire  moral  renovation.  They  ac- 
cepted and  complied  with  the  terms  of  salvation.  The  race 
was  saved.  The  moral  consequences  and  penal  retributions, 
incurred  by  the  sin  of  eating  the  forbidden  fruit,  were  all  re- 
moved, extinguished,  and  forever  blotted  out  of  existence. 
But  they  were  still  in  the  flesh,  they  had  a physical,  an  animal 
organization  ; and  it  was  necessary  that  they  shoidd  continue 
in  the  flesh  during  their  probation  of  grace,  in  order  to  secure 
the  peculiar  benefits  of  the  same.  Therefore,  the  physical 
consequences  of  their  sin  were  not  fully  removed  during  their 
probation.  And  the  same  are  transmitted  to  their  posterity, 
by  natural  generation  ; that  is,  by  a physical  medium. 

In  consequence  of  this  physical  viciosity  of  the  whole  race, 
myriads  of  Adam’s  posterity  never  live  to  develop  manhood  : 
never  become  moral  agents  in  the  flesh : are  never  account- 
able subjects  of  moral  government  in  this  world:  and  never 
begin  any  probation,  or  the  formation  of  moral  character  in 
the  body.  They  die  in  infancy.  But,  they  are  fully  provided 
for  in  the  dispensation  of  grace,  through  the  redemption  that 
is  in  Christ  Jesus,  and  constitute  a numerous  and  important 
part  of  the  kingdom  of  Heaven,  or  the  Church  of  the  redeemed 
in  glory.  But  this  topic  has  been  discussed  elsewhere,  and 
can  not  be  introduced  here,  consistently.  But  every  human 
being,  who  lives  to  develop  a moral  agent  in  the  flesh,  com- 
mences his  probation,  when  he  begins  to  act  voluntarily, 
under  the  light  and  motive  influence  of  the  law  of  God.  And 
by  his  own  free  voluntary  action  he  creates  his  own  moral 
character,  and  every  thing  that  pertains  to  it.  And  always, 
during  his  probation,  acts  with  perfect  liberty  and  ability  to 
change  his  character,  and  comply  with  the  terms  of  salvation, 
according  to  his  own  choice  or  pleasure.  And  if  ever  a change 
of  character  does  take  place,  always  so  acts. 

All  that  infinite  wisdom,  power,  and  goodness  could  do,  to 
save  the  whole  race,  and  every  individual  sinner  of  the  human 
family,  has  been  done,  from  the  day  Adam  ate  the  forbidden 
fruit,  to  the  present  moment ; and  will  continue  to  be  done, 
to  the  end  of  time.  For  the  infinite  God  swears  by  his  own 
life,  “ That  he  hath  no  pleasure  in  the  death  of  the  wicked ; 
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but  that  the  wicked  turn  from  his  way,  and  live.”  Ezek. 
xxxiii.  11.  He  is  of  one  mind,  unchangeable,  and  will  do  all 
his  pleasure.  Therefore,  we  may  be  assured  that  nothing 
which  may  be  done  by  the  infinite  God,  for  the  salvation  of 
sinners,  will  ever  be  omitted.  But  the  change  of  moral 
character  in  human  agents,  which  constitutes  their  salvation, 
is  not  the  immediate  consequent  of  Divine  agency.  The 
Divine  agency  is  not  the  proximate  cause  of  such  change,  but 
the  agency  of  the  human  subject.  Hence,  the  ultimate  appeal 
of  God  himself  is  to  the  sinner.  “ Turn  ye,  turn  ye  from  your 
evil  ways ; for  why  will  ye  die  ?”  Ezek.  xxxiii.  11.  And  again, 
“Cast  away  from  you  all  your  transgressions,  whereby  ye 
have  transgressed;  and  make  you  a new  heart,  and  a new 
spirit:  for  why  will  ye  die?”  Ezek.  xviii.  31.  And  hence,  the 
apostle  affirms : “ Seeing  ye  have  purified  your  souls,  in  obey- 
ing the  truth,  through  the  Spirit,  unto  unfeigned  love  of  the 
brethren.”  1 Pet.  i.  22.  The  sinner  alone  can  change  his 
character  and  destiny,  by  ceasing  to  do  evil,  and  learning  to 
do  well ; that  is,  by  repenting,  and  forsaking  his  sins.  The 
Almighty  can  no  more  change  the  character  of  a human 
agent,  than  the  human  agent  can  create  a world.  Because  all 
moral  character,  and  moral  change  are  necessarily,  and  invari- 
ably the  work  of  the  subject.  The  change  of  regeneration, 
which  is  the  work  of  the  Holy  Spirit  exclusively,  is  always 
antecedent  to  the  change  of  character,  and  consists  in  per- 
suading, or  making  willing  the  subject  to  change  the  generic 
volition,  or  governing  purpose  of  his  will,  from  transgression 
to  obedience.  This  change  is  effected  solely  by  the  motive 
influence  of  truth,  as  shining  in  the  gospel  of  Christ,  the 
power  of  God  unto  salvation,  or  in  that  perfect  law  of  the 
Lord,  which  converts  the  soul.  But  all  motive  influence  may 
be  evaded  or  resisted,  under  the  influence  of  the  law  of  sin 
and  death.  The  sinner  may  wilfully  persist,  and  die  in  his 
sins.  “Why  will  ye  die  ?” 

But  such  is  the  infinite  perfection  of  the  higher  law,  that  is, 
of  the  moral  government  of  God,  that  every  subject  of  that 
government,  from  the  first  moment  that  he  becomes  an  ac- 
countable subject,  has  always  before  him,  and  within  reach  of 
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his  perception  and  conscience,  paramount  motive  influence  to 
right  moral  action.  And  such  is  the  absolute  perfection  of  the 
provisions  of  grace,  and  the  administration  of  the  same,  that 
every  sinner,  under  the  gospel,  till  the  last  moment  of  his 
probation,  is  always  surrounded  and  pervaded  with  paramount 
motive  influences  to  repent,  and  be  converted.  These  motive 
influences  are  found  in  the  light  of  eternal  truth,  shining  in 
the  higher  law.  And  God  himself  is  this  light  of  truth ; and 
in  him  is  no  darkness  at  all.  But  God  is  everywhere,  and 
always  present  with  all  his  creatures,  pervading  their  entire 
being,  “For  in  him  we  live,  and  move,  and  have  our  being.” 

Hence,  nothing  in  the  universe  can  hinder,  prevent,  or 
postpone  a single  hour,  the  conversion  of  the  sinner,  who  has 
once  heard  the  gospel,  but  his  own  voluntary  action  in  hating 
and  evading  the  light  of  truth.  Of  this,  the  sinner  may  be 
wholly  unconscious,  as  Paul  was,  when  he  thought  himself 
alive  without  the  law  once,  though  actually  dead  in  trespasses 
and  sins.  This  condition  of  insensibility  the  sinner  acquires 
and  maintains,  by  occupying  his  whole  time,  his  whole  mind 
or  thoughts,  his  entire  ability,  in  the  pursuits,  pleasures,  and 
indulgences  of  the  material  system,  and  the  animal  nature. 
He  constantly  hastens  from  one  selfish  pursuit  to  another,  or 
from  one  sensual  indulgence  to  another,  without  seriously 
considering  his  relations,  his  obligations  or  duty  to  God,  or 
his  interests  in  the  retributions  of  God’s  moral  government. 
But  let  God,  in  his  providence,  by  a monetary  collapse,  a 
commercial  failure,  a pestilence,  a famine,  an  earthquake,  or 
any  other  means,  separate  between  the  sinner  and  the  objects 
of  his  sensual  pursuits  and  indulgences,  so  as  to  let  in  the  light 
of  truth  upon  his  moral  vision,  or  let  the  sinner  himself  be- 
come satiated  to  loathing  with  sensual  indulgence,  as  some- 
times happens,  and  turn  to  the  light  of  truth  for  a new  variety 
of  diversion,  and  we  presently  hear  the  earnest  inquiry, 
“ What  must  I do  to  be  saved?”  If  he  is  directly  pointed  to 
the  cross  of  Calvary,  and  told  to  bow  instant  and  perfect 
submission  to  the  higher  law,  which  was  honored  and  magni- 
fied by  that  sacrifice,  we  may  soon  expect  to  hear  him  exult- 
ing, with  Paul,  in  his  freedom  from  the  law  of  sin  and  death, 


SUMMARY  OF  RESULTS. 


63 


by  the  law  of  the  Spirit  of  life  in  Christ  Jesus,  and  his  deter- 
mination of  mind  to  serve  the  law  of  God,  through  life  and 
death. 

But,  suggest  to  his  mind,  what  has,  perhaps,  been  reiterated 
in  his  ears  a thousand  times,  the  dogma  of  original  sin,  a sin- 
ful nature,  innate  moral  depravity,  total  inability,  the  necessity 
of  supernatural  omnipotence,  or  some  special  communication 
of  new  power  or  ability,  he  is  probably  distressed  about  his 
condition,  and  very  anxious  to  get  religion,  or  be  made  a 
Christian.  Perhaps  he  resolves  to  wait  on  God,  in  the  use  of 
means ; means,  as  he  is  told,  as  perfectly  inefficient  as  himself, 
without  putting  forth  the  least  direct  effort,  or  positive  voli- 
tion to  change  his  own  character,  or  obey  the  higher  law. 
And  he  may  thus  continue  to  wait  on  God,  till  the  present 
special  excitement  is  past,  or  till  the  cause  of  the  alarm  is  re- 
moved, or  the  commercial  harvest  returns,  or  the  pleasure 
season  commences,  and  then  the  whole  story  is  told  in  a single 
phrase,  “ All  as  you  were.” 

Thus  the  word  of  God,  which  is  able  to  save  the  soul,  is 
mystified,  emasculated,  and  divested  of  its  saving  influence, 
and  that  common  sense,  which  ought  to  direct  the  sinner  into 
the  path  of  peace  and  safety,  is  befogged  in  the  romances  of 
theological  mysticism.  And  as  long  as  these  romances  are 
reiterated  as  Christian  doctrines,  the  moral  influence  and  sav- 
ing effect  of  the  gospel  of  Christ,  the  moral  power  of  Chris- 
tianity, of  the  Church,  and  the  Bible,  in  meliorating  the  con- 
dition of  human  society,  will  diminish.  And  dishonesty, 
violence,  crime,  barbarism,  and  all  manner  of  vice  will  in- 
crease. Revivals  of  religion,  and  moral  reforms  will  become 
shorter  in  duration,  and  less  productive  in  saving  and  perma- 
nent fruits,  and  more  material,  mechanical,  and  superficial  in 
their  forms  and  agencies.  And  the  Church  will  continue  to 
assimilate  more  and  more  to  the  world,  and  degenerate  into 
mere  outward  formality,  and  physical  display. 

But  God  will  still  carry  on  his  work  of  grace  triumphantly, 
saving  thousands,  and  tens  of  thousands  of  the  fallen  race, 
from  every  nation,  kindred,  and  tongue  under  heaven.  His 
presence  which  is  the  light  of  truth,  is  in  every  place,  with  all 
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finite  intelligence.  All  events  are  under  his  providential  con- 
trol, and  he  can  dispel  every  cloud  of  mysticism,  and  pervade 
any  intellect  or  conscience  with  the  light  of  truth,  whenever 
he  will.  And  sinners  also  will  continue  to  reject  the  light  of 
truth,  to  die  impenitent,  and  perish  forever,  as  long  as  the 
Prince  of  the  power  of  the  air  can  invent  a theological  fiction, 
or  eject  a cloud  of  mysticism.  Because,  it  is  the  prerogative 
of  every  moral  agent,  absolutely  essential  to  his  nature  and 
condition  as  a subject  of  moral  government,  to  create  his  own 
moral  character,  and  determine  his  own  final  destiny. 

Now,  fellow  sinnei',  if  you  are  conscious  that  you  are  unre- 
generate, unreconciled  to  God,  and  his  perfect  law,  your  con- 
dition is  perfectly  simple  and  easy  to  be  understood.  And 
your  duty,  your  interest,  and  your  only  method  of  escape 
from  the  penalty  of  the  law  of  God,  everlasting  punishment, 
and  the  attainment  of  future  happiness,  is  a plain,  common 
sense,  matter-of-fact  business  for  yourself  to  do,  and  perfectly 
within  your  ability  to  accomplish  with  certainty,  now,  during 
your  probation.  You  have  transgressed  the  perfect  law  of 
the  Lord,  you  have  thus  contracted  guilt,  and  incurred  the 
penalty  of  that  law.  That  penalty,  though  now  suspended  by 
grace,  cleaves  to  your  person  with  the  guilt  of  your  sins,  and 
must  continue  so  to  cleave,  till  you  are  absolved  by  the  blood 
of  the  cross.  As  no  person  in  the  universe,  but  yourself 
alone,  ever  had  any  direct  agency  in  making  you  a sinner,  in 
making  you  guilty  or  liable  to  punishment,  so,  no  agent  in  the 
universe  can  save  you  from  the  penalty  of  God’s  law,  but 
yourself:  not  even  the  omnipotent  Creator.  A change  of 
moral  character  is  the  only  remedy.  And  you,  yourself 
alone,  can  have  direct  agency  in  forming  or  changing  your 
own  character. 

Because  moral  character  consists  exclusively  in  the  relation 
which  your  voluntary  actions  sustain  to  the  law  of  God.  Your 
business  therefore  is  immediately  to  change  the  generic  voli- 
tion of  your  will,  or  governing  purpose  of  your  mind,  from 
transgression  to  obedience,  from  doing  evil  to  doing  good, 
from  hating  and  evading  the  light  of  truth,  to  loving  and  seek- 
ing it.  Or  in  other  words,  immediately  comply  with  the  terms 
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of  salvation  proposed  in  the  Gospel ; “ Repentance  towards 
God,  and  faith  towards  our  Lord  Jesus  Christ.”  Acts,  xx.  21. 
This  change  of  the  generic  purpose  of  your  mind,  and  the 
consequent  change  of  conduct,  are  perfectly  within  your  power 
or  ability  to  make  now.  There  is  not  the  least  obstacle  or 
hinderance  to  your  making  the  change  immediately,  but  your 
own  will  and  the  voluntary  accumulated  strength  of  habit, 
which  you  have  freely  contracted  under  the  law  of  sin  and 
death.  But  all  force  of  habit  yields  instantly  before  a direct 
positive  decision  of  the  will  to  change.  The  influence  of  habit 
may  indeed  return  and  occasionally  prevail,  as  long  as  you 
continue  in  the  flesh.  But  the  generic  volition  of  the  will 
always  triumphs,  and  governs  the  general  conduct  of  the 
agent.  And  you  are  in  the  habit  of  making  just  such  changes 
of  purpose  and  conduct,  in  relation  to  other  interests,  pursuits 
or  business,  whenever  adequate  motives  for  such  a change  are 
presented. 

On  the  part  of  God  every  thing  that  infinite  wisdom,  power 
and  goodness  could  do,  by  way  of  motive  influence,  to  persuade 
or  induce  you  to  turn  and  live,  has  been  done.  On  the  very 
day  that  sin  entered  into  the  world,  God  by  his  grace,  through 
the  redemption  that  is  in  Christ  Jesus,  saved  you  with  the 
X'est  of  the  race  from  non-existence,  the  dreadful  forfeiture  of 
Adam’s  sin.  He  has  brought  you  into  being  in  favorable  cir- 
cumstances, at  a propitious  period,  under  very  great  privileges 
and  advantages.  He  has  put  you  on  probation  under  the  per- 
fect dispensation  of  grace.  He  has  made  full  provision  for 
your  perfect  absolution  from  guilt  and  punishment,  the  moment 
you  repent  and  turn.  He  has  provided  every  thing  necessary 
that  you  may  insure  your  own  perfect  moral  renovation  and 
everlasting  happiness.  He  has  sustained  you  in  this  condition 
for  a time  more  or  less,  notwithstanding  your  transgressions. 
Ever  since  you  were  capable  of  perception,  you  have  been 
surrounded  by  the  providential  goodness  of  God  in  rich  pro- 
fusion, leading  you  to  repentance.  In  the  higher  law,  the 
Gospel  of  Christ,  the  whole  power  of  God  unto  salvation  has 
been  put  forth  addressed  to  you,  and  you  have  felt  its  motive 
influences,  and  been  conscious  that  these  influences  were  sufti- 
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cient,  and  ought  to  persuade  you  to  repent,  turn  and  live. 
But  you  have  turned  away  from  the  light  of  truth,  and  per- 
haps looked  at  these  motive  influences,  in  the  dark  mirror  of 
the  law  of  sin  and  death ; and  thus  deceived  yourself  into 
neglect  and  procrastination.  But  you  are  still,  if  yet  in  pro- 
bation, surrounded  with  the  light  of  truth,  and  an  array  of 
motive  influences  infinitely  adequate  to  persuade  a reasonable 
being.  Now  at  once  look  at  them  in  the  perfect  mirror  of 
eternal  truth,  repent,  believe,  and  be  saved  forever.  Or  turn 
away  if  you  will,  and  forever  hate,  abhor  and  despise  yourself, 
as  a foolish,  guilty  man,  and  contemptible  wretch,  fit  only  for 
the  deepest  degradation  and  misery.  This  is  your  only  alter- 
native. May  God  yet  constrain  you  by  the  love  of  Christ. 


THE  END. 


